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PREFACE

A LEAFLET of papyrus, found on the site of Oxyrhyn-

chus, in Egypt, in the winter of 1896-7, contains the few

short Greek sayings which are the subject of this essay.

Their discoverers and first editors, the two Oxford scholars

Mr. Grenfell and Mr. Hunt, called them in the same lan-

guage Logia, that is oracles (Rom. iii. 2), of Jesus.

The fragment has the appearance of having belonged to

a small manual, containing sayings detached from their

contexts in some larger and more costly Codex or Codices

and fitted compactly together by a compiler, who changed

a word here and there, and prefixed the formula of citation

Saith Jesus to successive paragraphs.

The compositeness of the Logiographer's sections is well

illustrated by Logion VII, on the city that ' can neither

fall nor be hid,' which blends the saying, city set on

a hill cannot be hid,' with the parable of the house which

'fell not; for it was founded upon the rock.' Others of

the Logia, likewise duplex, which cannot be traced back

to the New Testament, may have been derived from one

or from more than one of the lost documents of Chiistian

antiquity, such as the Gospel according to the Egyptians,

which some suppose to have contained all the sayings on

the papyrus.



vi Preface

The latter part of the essay touches upon some things

in the Apocryphal Gospels, considered in themselves or

in relation to the Oxyrhynchus Logia. In particular it

is pointed out that there are seeming traces of the re-

markable Logion V in the Gospel of Thomas, a Gospel

of the Infancy, to which the writer's attention was first

attracted through some acute criticisms by Dr. J. M,

Cotterill in his Peregrinus Proteus (1879).

Use has been made of Messrs. Grenfell and Hunt's two

editions of the text of the Logia ; of Professors Lock and

Sanday's Two Lectures upon them and the works named

therein ; and of other published dissertations or notes

bearing upon the subject, which will be referred to in

due course. For valuable suggestions privately communi-

cated I am indebted to Dr. Gifford, Dr. E. A. Abbott,

Dr. Rendel Harris, and Professor Bywater.

The essay is founded upon a lecture given in Oxford,

at Mansfield College, in the Easter Term of 1898.

C. TAYLOR.

Cambridge,

March 25, 1899.
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THE OXYRHYNCHUS LOGIA

INTRODUCTION.

On the right bank of the Nile, some forty leagues south

of Cairo, stands ' Abu Girgeh.' ' A ride of seven miles N.E.

from Abu Girgeh brings the traveller to the wretched

Arab town of Behnesa, which occupies the site of

Oxyrhynchus. The Greek name of the city reveals its

antiquity. It was so called, as Strabo tells us (xvii.

p. 8ia 6e ), from the worship of

a Nile fish of the sturgeon class, ivitli pointed head.'

So writes Professor Swete in his Lecture on ' The Oxy-

rhynchus Fragment,' published in the Expository Times of

September, 1897 ; and he adds that Ruffinus describes

Oxyrhynchus in glowing terms, telling us that it had

a population of ten thousand monks and twenty thousand

virgins*, and that there was not a pagan or a heretic

to be found in it. ' This was perhaps in the last years

of the fourth century. But the history of Oxyrhynchus

as a Christian city goes further back. A bishop of Oxy-

rhynchus signed the Seleucian Creed of 359, and other

bishops preceded him in the see. There is no reason to

doubt that Christianity was already active in this nome
and town in the third and even in the second century.'

* Oil these large numbers of monks and virgins see 'The Lausiac

History of Palladius,' by Dom Cuthbert Butler, in the Cambridge Texts

and Sltidies, vol. vi. no. i, p. 201 (1898).
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4 The Oxyrhynchus Logia

The fragment above mentioned was first edited by its

discoverers, Mr. Bernard P. Grenfell and Mr. Arthur S.

Hunt, for the Egyptian Exploration Fund, and printed

at the Clarendon Press in 1X97, under the double title,

—

IHCOY

SAYINGS OF OUR I.OHD.

The sayings are written on a single leaf of papyrus,

from which something has been worn or torn off at the

lower end ; and facsimiles of the verso and the recto are

given in the first edition, which will be quoted as ' G. H.'

Later in the same year were published, in a tract of

forty-nine pages, at the Clarendon Press, Two Lectures on

the 'Sayings of Jesus' recently discovered at Oxyrhynchus,

delivered at Oxford by Professors Lock and Sanday, pre-

ceded by a most useful Bibliography, with a condensed

summary of previous criticisms. This work is hereinafter

referred to by the abbreviation ' L. S.'

Dr. Edwin A. Abbott has written on The Logia of Beh-

nesa in The American Journcd of Theology for January,

1898, pp. 1-27.

The volume entitled The Oxyrhynchus Papyri, Part /,

Clarendon Press, 1898, edited by Messrs. Grenfell and Hunt

for the Egypt Exploration Fund, Graeco-Roman Branch,

begins with the IHCOY, of which a revised text is

given, with some introductory remarks.

In the editio princeps (G. H.) it was said to be ' difiicult

to imagine a title better suited to a series of sayings, each

introduced by the phrase Ae'yei ^?, than Logia.'

This defence of the Greek title IHCOY, freely

rendered ' Sayings of our Lord,' wants a word of explana-

tion. The generality of sayings introduced by Aeyei, saith,

would not and could not be called Logia, i.e. oracles.

But when Jesus spoke, it was ' as the oracles of God,'

and His utterances might therefore be so called. ' From
Herodotus downwards ' logion has meant oracle, and it

is translated by that word in the four places in which

it is found in the New Testament, Acts vii. 38 ; Rom. iii. 2
;

Heb. V. 12 ; I Pet. iv. 11.
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We must not inadvertently assume that the sayings for

which Messrs. Grenfell and Hunt have invented a de-

servedly popular Greek title, meaning Oracles of Jesus,

are some of the original ' Logia ' written by the Evangelist

St. Matthew, who, according to a statement of Papias of

Hierapolis in the course of his own expositions of the

Oracles of the Lord, wrote The oxides in the Hebrew
tongue (Swete, p. 545 ; L. S. pp. 16, 29). But the

Oxyrhynchus sayings in question are now known every-

where by the name ' The Logia.' As a short, distinctive,

practical title, we shall accordingly use it without further

remark ; and we shall call their compiler the Logiographer.

In The Oxyrhynchus Papyri (p. 3) the contents of the

fragment are grouped and rendered as follows, the clause

in brackets being merely a conjectural addition :

—

Logion I, verso 1-4. '
. . . and then shalt thou see clearly

to cast out the mote that is in thy brother's eye.*

Logion , 4-1 1. 'Jesus saith, Except ye fast to the

world, ye shall in no wise find the kingdom of God ; and

except ye make the sabbath a real sabbath, ye shall not see

the Father.'

Logion HI, 11 -21. 'Jesus saith, I stood in the midst of

the world and in the flesh was I seen of them, and I found

all men drunken, and none found I atbirst among them,

and my soul grieveth over the sons of men, because they

are blind in their heart, and see not . .
.

'

Logion rV, 7'ecto i. '
. . . poverty.'

Logion V, 2-9. ^ Jesus saith,Wherever there are two, they

are not without God, and wherever there is one alone, I say,

I am with him. Eaise the stone, and there thou shalt find

Me, cleave the wood and thei-e am I.'

Logion VI, 9-14. ' Jesus saith, A prophet is not accept-

able in his own country, neither doth a physician work
cures upon them that know him.'

Logion VII, 15-20. ' Jesus saith, A city built upon the

top of a high hill and stablished^ can neither fall nor

be hid.'
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Logion VIII, 20-32. ' Jesus saith, Thou hearest with one

ear (but the other ear thou hast closed).'

We shall treat of the sayings in these eight ' Logia
'

as belonging to seven sections, the fourth comprising

Logion III and Logion IV. The introductory formula,

' Jesus saith,' is discussed under Logion II.

II

LOGION L

] .^^( kv

beo.
. . . and then shalt thou see clearly to caet out the mote

that is in thy brother's eye.

This end of a saying, with which the verso or iSrst page

of the papyrus (L. S. p. 38) commences, is identical with

the last clause of St. Luke vi. 42 according to the Received

Text and the English Authorized and Revised Versions.

But Westcott and Hort's text of the Greek Testament, in

agreement with Codex and some other manuscripts,

gives the inverted order of words, 'and then shalt thou see

clearly the mote that is in thy brother s eye to cast out'

Thus the Logion would differ somewhat from St. Luke's

form of the saying. It differs also from St. Matthew's,

'
. . . and then shalt thou see clearly to cast out the mote

out of thy brother's eye.'

But in St. Matt. vii. ^-^ we read, ' And why beholdest

thou the mote that is in thy brother's eye, but considerest

not the beam that is in thine own eye % Or how wilt thou

say to thy brother. Let me pull out the mote out of thine

eye ; and, behold, a beam is in thine own eye ? Thou
hypocrite, first cast out the beam out of thine own eye ; and
then shalt thou see clearly to cast out the mote out of thy

brother's eye.' Here the words italicized in verses 5 and
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3 together make up the extant part of the Logion, which

might accordingly have been derived from St. Matthew's

Gospel as it has come down to us, quite as simply as

from St. Luke's with the readings of Westcott and Hort.

When only such slight differences have to be weighed in

the balance, we cannot say that the Logion agrees more
with the one Gospel than with the other until we know
the exact words of the Evangelists. The collation of it

with the Canonical Gospels raises the difficult question,

To what degree of approximation can we rely upon any
modern critical edition of the New Testament 1

There are those who regard Westcott and Hort's text

as not 'neutral,' but Egyptian. Thus Dr. Salmon writes

in Some Thoughts on the Textual Criticism of the New
Testament: 'To sum up in conclusion, I have but to

repeat my belief that what Westcott and Hort have

restored is the text which had the highest authority in

Alexandria in the third century, and may have reached

that city in the preceding one.' An early Egyptian text

would have special value as a standard by which to test

a contemporary Oxyrhynchus document.

Ill

LOGION IL

Aeyet?,
(A) €€^ *.,
(); ju,?;- .
Saith Jesus,

Except ye fast the world, ye shall in no wise find the

kingdom of God.

And,

Except ye sabbatize the sabbath, ye shall not see the

Father.

* On a proposed new reading instead of ieoC, see Conclusion.
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Logion II has been thought to consist of a single saying

introduced by the formula of citation, ' Saith Jesus.' But

probably it was made up of two separate sayings, Except

ye fad dr., and Except ye aahhatize d'C, put together on

account of their affinity and parallelism, and connected

by an editorial ' And.' The use of this conjunction as

a short formula of citation, meaning ' And he scdth' is

well established ; and examples of it are given below

from the New Testament and Pirkd Aboth. Others may
be found in Resch's Agrapha and elsewhere. In Professor

Bywater's Heraciiti Ephesii Reliquiae (Oxon. 1877) sayings

of Heraclitus are introduced one after another with

in the passage quoted from M. Antoninus iv. 46 in the

footnote on Fragment V (p. 3).

(i) Heb. i. 5-10.

5 For unto which of the angels said he at any time,

Thou art my Son,

This day have I begotten thee ?

and again,

I will be to him a Father,

And he shall be to me a Son ?

7 And of the angels he saith.

Who maketh his angels winds,

And his ministers a flame of fire

:

8 but of the Son he saith,

Thy throne, God, is for ever and ever

;

And the sceptre of uprightness is the sceptre of thy

kingdom.

9 Thou hast loved righteousness, and hated iniquity
;

Therefore God, thy God, hath anointed thee

With the oil of gladness above thy fellows.

10 And,

Thou, Lord', in the beginning hast laid the founda-

tion of the earth.

And the heavens are the works of thy hands.

Here in verse 10 a simple 'And/ in the sense 'And he
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saith,' marks the transition from Psalm xlv to Psalm cii.

In Westcott and Hort's Greek Testament the at the

beginning of verse lo not only has a line to itself, but is

printed in different type from the quotations between

which it stands.

(2) PiKKE Aboth.

This Tract supplies numerous instances of sayings in

Hebrew linked together by VAU, and, beginning at the

beginning with the men of the Great Synagogue, who
' said three things, Be deliberate in judgment ; and Raise

up many disciples ; and Make a fence to the law.'

Pirk^ Aboth, in Hebrew and English, is contained in the

Authorized Jewish Prayer Book as edited by Mr. S. Singer,

where in chap, ii of the Tract we read in the translation,

' Hillel said, Separate not thjself from the congregation
;

trust not in thyself until the day of thy death
;
judge not

thy neighbour until thou art come into his place ; and say

not anything which cannot be understood at once, in the

hope that it will be understood in the end ; neither say.

When I have leisure I will study
;
perchance thou wilt not

have leisure.'

With a more literal translation of the Hebrew on the

opposite page of the Prayer Book the paragraph would

run, ' Hillel said, Separate not from . . . and Trust not

in thyself . . . and Judge not thy neighbour . . . and Say

not anything . . . and Say not, \Vhen I have leisure &c.'

Thus we have five distinct sayings attributed to Hillel,

the first introduced by said and the others by editorial

and . . . and . . . and . . . and.

In the same chapter it is recorded that Rabban Jocha-

nan had five disciples, each of whom said three things

;

and the sayings of each of the five are connected by

editorial and.

The ' And ' in Logion II may in accordance with these

analogies be a short formula of citation, and not part of

a saying attributed to our Lord by the Logiographer.
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We conclude that it is actually a word of the compiler,

because (A) and (B) are apparently distinct sayings, and

each is obviously complete without the other. We shall

accordingly discuss them first separately and afterwards

in relation to one another.

(A)

'Eai' (€€ € ^.
The construction ' Except ye fast the luorld ' being new

and strange, there are three courses open to us.

I.

We may accept the reading as accurate and

true, and render the saying, ' Except ye fast to the world

&c.,' inserting a preposition in the English as our Versions

do for example in the Beatitude, ' Blessed are they that

hunger and thirst righteousness' (Matt. v. 6). Or we may
make the accusative after ' fast ' temporal, as in the Didache

chap, viii :
' And let your fasts not be with the hypocrites

;

for they fast on Monday and Thursday{4), but ye shall fast TeTpaha , during

Wednesday and Friday' ' The fast which the Lord

prescribes is world-long ' (Swete, p. 546). ' His disciples

were not to fast merely on Mondays and Thursdays, as

the Pharisees did, but, so to speak, all through worldly

time ' (Abbott, p. 8). For other explanations of ,
and for emendations of the saying (A), see L. S. p. 19.

2.

We may question the accuracy of as a

reading of what is in the manuscript. Its first decipher-

ment was difficult owing in a measure to the strangeness

of the result, for it was said, ' If the reading is

correct—and there seems to be no alternative—such an

accusative after ^^, " fast to the world," is very

harsh ' (G. H.). But ' die schiitzt den ,'
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as Harnack well remarks. We therefore retain ' the

world ' as a natural antithesis to ' the kingdom of God.'

The question remains, Did the scribe write TON KOCMON or

TOY KOCMOY? To some who allow that he wrote KOCMON
' the reading of the article seems ambiguous ' (L. S. p. 19).

In the facsimile as it appears to me we have without doubt

the accusative TON. The first stroke of the nu has indeed

all but vanished, but the two strokes which follow are

obviously the middle and last of a N.

Granted that the scribe wrote , this may be a

clerical error for . In Clem. Alex. Strom, iii. 15 we
find 01 ^, they that fast from the luorld,

* not simply, but oi^^, as though they

were a well-known class ' (L. S. p. 1 9), where the writer

not improbably rests upon the same authority as the

Logiographer for his phrase . If this

passage of the Stromateis had stood alone as an authority

for the phrase in question, it might have been conjectured

that in it was possibly a corruption of .
But St. Clement writes also ^ (L. S. p. 9).

Fasting (he says) is abstinence from food, and foodlessness

connotes death. So spiritually we should /asi/ro?7i worldly

things that we may die to the world.

To fast from is also expressed in two words by^, a construction which may have been used in the Greek

and the original Hebrew of Ecclus. xxxiv. 25-26.

In the Revised Version the passage runs thus :

—

25 He that washeth himself after touching a dead body,

and toucheth it again,

What profit hath he in his washing ?

26 Even so a man fasting /o?' his sins
;

And going again, and doing the same
;

Who will listen to his prayer ?

And what profit hath he in his humiliation 1
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Instead of after touching (ver. 25) and instead of for

(ver. 26), the Syriac, which may very well be an exact

rendering of the original Hebrew, has the preposition ^,
from. The Greek translator may accordingly have wiitten

in both places, although the Greek Version now has

in the former place only and kiri in the latter before. ' Fasting for his sins would be em ?^, and fasting ctti would mean fasting

in his sins, that is, continuing to sin while fasting, as in

Isaiah Iviii ' (E. H. G.). Clearly this does not suit the

context. But read for before, and we get

the required antithesis,9 ,.
The construction^ is used in Clem. Strom.

vii. 12 (L. S. p. 9), where it is said of the true Christian

that he fasts according to the law from base actions, and

according to the perfection of the Gospel from evil

thoughts. Briefly, he fasts from all sin ; or in the lan-

guage of the Logion he fasts from 'the world.' St. Clement,

who quotes Ecclesiasticus, would have found there, according

to our hypothesis, the construction .
In connexion with Logion II (A) Messrs. Grenfell and

Hunt have aptly quoted Gal. vi, 14, ' by whom the world is

crucified to me, and I unto the world.' Compare the saying

of Jesus in Dr. Carl Schmidt's edition of Das erste Buck
Jeu, published in vol. viii of Texte und Untersuchungen

(1892), to the effect that, ' Blessed is he who has crucified

the world, and not the world him,' 'Jesus, der Lebendige,

antwortete und sprach zu seinen Aposteln, Selig ist der,

welcher die Welt gekreuzigt hat und nicht die Welt hat

ihn kreuzigen lassen.'

The Logion expresses the like in terms of fasting. We
must renounce the world that we may attain to the king-

dom of God. According as we read with the scribe, or with St. Clement , we may render the

saying, 'Except ye fast to (or from) the world, ye shall in

no wise find the kingdom of God.' The reading
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has found able advocates and interpreters. Nevertheless

the simplest and best view seems to us to be that the scribe

ought to have written,

€ NHCTGYCHTe TOY KOCMOY.

(B)

; .
* Except ye keep the sahhath, ye shall not see the Father

'

(G. H.). Such is the natural English rendering of the

saying ; but in the Greek the word for ' keep ' is sahhatize.

Is the sabbath-keeping spoken of ' to be understood literally

or metaphorically '? (L. S. p. 20). It has been said, on the

one hand, that sahhatize the sahhath is the ordinary phrase

in the Septuagint for observing the sabbath, references

being given to Lev. xxiii. 32 and 2 Chron. xxvi. 21 ; and

on the other hand that the phrase is nowhere to be found

in that Version. The one statement is obviously inexact.

On the other, which has been defended as true in the sense

that ' sabbatize the sabbath,' with the article, is a phrase

not used in the Septuagint, see below under Lev. xxiii. 32.

Turning to Hatch and Redpath's Concordance to the

Greek Versions of the Old Testament, we find that the

word sahhatize is used in the following places :

—

I.

Exod. xvi, 30 : So the people rested on the seventh day,

LXX^ 6? rrj^ Trj kb}.
2 Mace. vi. 6 : And a man could neither keep the sahhath,

nor observe the feasts of the fathers, nor so much as

confess himself to be a Jew.

2.

Lev. xxiii. 32 (A.V.) : It shall be unto you a sabbath of

rest, and ye shall afflict your souls : in the ninth day of the

month at even, from even unto even, shall ye celehrate

(marg. rest) your sahhath, Heb. D?n3^ ina^n, LXX-
Ttcire . The Greek for ' a sabbath of rest

'
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is . On the plural for a sabbath

see Thayer, N. T. Lex. , in this verse, being plural

in form only, we have virtually in the LXX, and we may
suppose that some Version perhaps actually read,

TO , with following a part of.
3•

Lev. XXV. 2 : When ye come into the land which I give

you, then shall the land keep (marg. o'est) a sabbath unto

the Lord. A(j[uila, .
Lev. xxvi. 34-35 (R.V.) : Then shall the land enjoy her

sabbaths, as long as it lieth desolate, and ye be in your

enemies' land ; even then shall the land rest, and enjoy her

sabbaths. As long as it lieth desolate it shall have rest;

even the rest which it had not in your sabbaths, \v^hen ye

dwelt upon it, LXX tOtg . . . h€(€ kv? .
2 Chron. xxxvi. 21 a: To fulfil the word of the Lord

by the mouth of Jeremiah, until the land had enjoyed

her sabbaths, LXX . In 2
and again in 1 Esdras i. ^^ (58)^ is used without

of the land's keeping sabbath.

Thus sabbatize is used in three ways, (i) By itself and

without sabbath it means to keep sabbath in the ordinary

sense, i. e. to observe the seventh day of the week as a day

of rest. (2) Followed by sabbath it means in a verse of

Leviticus to keep the Day of Atonement. (3) With or

without sabbath it is used of the observance of the sabbatical

year. La no case does to ' sabbatize a sabbath ' mean to

keep the sabbath in the ordinary sense.

The saying (B), we conclude, inculcates something alto-

gether different from keeping the Jewish Sabbath in the

Jewish way ; the stress being on the sahbatizing rather

than on the sabbath, i.e. on the manner rather than on the

occasion of the observance. To keep the true sabbath

truly is to desist from sin (L. S. p. 20), and such day so
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kept is a Sabbath ' of the Lord ' or Lord's Day. The

saying has been abundantly illustrated by a number of

vell-known passages from early patristic writings, the

authors of which may have been acquainted with some

form of it, if not with the compilation of the Logiographer.

Some of them 'spiritualize both fasting and Sabbath-keeping

in one and the same context' (L. S. p. 20), at the same

time quoting the Old Testament, on which the Logion

rests, as we shall endeavour to shew in the following

notes on its component parts in relation to one another.

(A) and (B)

The following is a Jewish view of the Logion :

—

The second of the recently published Logia has exercised

the minds of the learned, partly because they could not detect

the connexion between its two component parts : the Fast

and the Sabbath. Yet when it is borne in mind that in

Jesus' time the Sabbath mentioned in Lev. xxiii. 27 was

the " Great Fast," Nn"> NOIV, it will at once become manifest

that that verse, which the Editors and others only quote

as a witness for the idiom of " sabbatizing the Sabbath
"

(a literal translation of the Hebrew original, and for this

reason peculiar only to the LXX), forms the basis for both

parts of the Logion, inasmuch as in Jesus' time the self-

affliction enjoined there was uniA'ersally understood to

mean Fasting. There can hardly be a doubt that Jesus,

in common with the Pharisaic rabbis, urged the spiritual

celebration of that solemn day in both its aspects of Fast

and Sabbath, in accordance with the Prophets of old, see

e.g. Isa. i. 13, for the proper Sabbath ; Zech. vii, viii, as to

fasting ; Isa. Iviii as to both together ; the latter prophecy

was probably pronounced on the " Great Fast," as it is still

read on that day in the Synagogue. The close parallelism

which is thus found to exist between the two clauses explains

also sufficiently the Accusative Case in rov (= rd), which was the other perplexing thing in the

Logion.'
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This suggestive critique of the second Logion was con-

tributed by Dr. M. Berlin to the Jeiuish Quarterly Revieiu

for October, 1897, a footnote on the word ' rabbis ' supplying

references to the last mishnah of Joma and the first of

Taanith with the Gemara upon it.

In the same number of the Jewish Quarterly Revieio

Mr. Joseph Jacobs, in a notice of Harnack, Ueher die

jiingst entdeckten Spruche Jesu, wrote on the second

Saying :

—

'At first sight this saying has a strong Judaizing ten-

dency. The emphasis laid upon the Sabbath and upon

fasting as prerequisites of salvation might come from any

contemporary Rabbi. But closer inspection shows that

the saying has rather an anti-Jewish tendency, for it is

"fasting to the ivorld" that is enjoined, not physical

fasting ; so, too, according to the parallelism of Hebrew
writing and thinking, the observance of the Sabbath

must also have a spiritual sense here . . . the somewhat

peculiar Greek form used, , indi-

cates a derivative meaning which directly connects it with

the Great Fast, for there can be little doubt that it is

a literal translation of the Hebrew, Dannii' inntJTi, used in

Leviticus xxiii. 3 a with reference to the Day of Atonement.

. . . the reference to the world and to the Father serves to

show that this saying represents the views of the second or

third generation of the Church rather than of its founder. In

particular the reference to the Father seems rather to come

from the circle of ideas in which the fouith Gospel grew.'

Dr. K. Kohler again, in The American Hehreiv (Dec. 10,

1897), founds the saying (B) upon Lev. xxiii. 32, and he

continues :
' Now our saintly preacher surely thinks of

the famous chapter in Isaiah Iviii, read in the synagogue

on the great Fast Day, which holds out the promise of

" delight in the Lord " to those that fast inwardly,

not for outward appearance . . . and make your Sabbath of

Sabbaths a day of spiritual elevation ; then you will see

the Redemption. This was exactly the tradition of the

Rabbinical saints: " If Israel will only observe two Sabbaths
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successively in reality, the Redemption is sure to come
"

(Sabbath ii8 6).'

The haftarah or Lesson from the Prophets for the

morning of the Day of Atonement is the passage of Isaiah

from chap. Ivii. 14 to the end of chap. Iviii. The Baby-

lonian Talmud (Megillah 31 a*) makes it begin at chap.

Ivii. 15. Parts of chap. Iviii are given below from Professor

Cheyne's Isaiah :
—

' ^ Call with the throat, hold not back ; like a trumpet

raise thy voice, and declare unto my people their rebellion,

and unto the house of Jacob their sins. ^And (yet) me
they consult daily, and to know my ways they desire : as

a nation that hath done righteousness, and hath not

forsaken the law of its God, they ask of me judgments of

righteousness, the approach of God they desire. ^ Wherefore

have we fasted, and thou seest not—humbled our soul, and

thou takest no notice ? Behold, in your fasting ye pursue

business, and all your tasks ye exact. * Behold, it is for

strife and contention ye fast, and to smite with the fist of

wickedness : ye do not so fast at this time as to make your

voice to be heard in the height. ^ Can such be the fast

that I choose, the day when a man humbleth his soul?

Is it to bow down one^s head like a bulrush, and to make
sackcloth and ashes his couch ? Wilt thou call this a fast,

and a day acceptable to Jehovah ? Is not this the fast that

I choose—to loose the bands of wickedness, to untie the

thongs of the yoke, and to set them that are crushed at

liberty, and that ye burst in sunder every yoke? . . .

^ If thou remove from the midst of thee the yoke, the

stretching out of the finger, and speaking wickedness, and

minister thy sustenance to the hungry, and satisfy the

humbled soul.'

' " If thou turn thy foot from the Sabbath, so as not to

do thy business on my holy day, and call the Sabbath

a delight, the holy thing of Jehovah honourable, and

honour it, so as not to do after thy wont, nor pursue thy

nin»3 pTip rrnjoai srai qt na ma jmp QmD3n cva *
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business, nor speak words ;
'* then shalt thou delight thyself

in Jehovah ... for the mouth of Jehovah hath spoken it.'

This chapter on fasting and sabbatizing perfectly suits

the day of the great Fast, which was also a great Sabbath.

The description of true fasting as including (like sabbath-

keeping) abstinence from worldly business as well as from

sin, suggests the expression ' fast from the world ' ; and

to keep the fast of fasts is, in the language of Leviticus,

to ' sabbatize a sabbath.' Well-known words of the Law
and the Prophets thus account for the substance and the

form of the sayings (A) and (B) and for their inclusion in

the same section of the Logia. The sabbath is of course on

its positive side a feast and ' a delight,' although negatively

of the nature of a fast.

The two component sayings of the Logion, each with its

own parallelism, make up a symmetrical whole.

In (A) the renunciation of the world contrasts with

finding the kingdom of God.

In (B) sabbatizing the sabbath forms a good parallel to

seeing the Father, as in the Old Testament to keep one

of the great festivals was to appear before God. Compare

Deut. xvi. 16, and Isaiah i. 12 "" T\'\^-h with Professor

Cheyne's translation and notes.

In (A) and (B) together (i) spiritual fasting and sabbatizing

are up to a certain point identical, or cover the same ground

;

and (2) in contrast with the new sabbath is, according to Epist.. xv. 8 (trans. G. H.

Rendall) :
' Furthermore He saith unto them, " Your new

moons and Sabbaths I cannot away with." Look ye how
He saith, " Your present Sabbaths are not acceptable unto

me, but the Sahhath which I have made( ^),
in the which, when I have finished all things, I will make
the beginning of the eighth day, which is the beginning of

a new world." Wherefore also we keep the eighth day unto

gladness, in the which Jesus also rose from the dead, and

after that He had been manifested, ascended into the

heavens.' Note also (3) the parallelism between finding

the Kingdom and seeing the King [ or ),
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comparing in Clem. Quis Div. Salv. § 19 (p. 14, ed. P. M.

Barnard in Texts and Studies, 1897) rfi Kapbia

€6€ ?/5 , oTT€p ' erepa? € (-( eh •.
Dr. Abbott (p. 11) writes, with reference to sayings of

SS. Justin Martyr and Clement of Alexandria on ideal

sabbatizing and fasting: 'These words imply a feast

following a fast, a feast in God's kingdom following a fast

in the age of this present world. Clearly Clement does not

mean that the feast is to be deferred till after death.

Feast and fast alike are to take place in this present life.'

Looking back as from the world to come, the Midrash

contrasts it with the present, thus :
' This world is like

a sabbath, and the world from which thou camest is like

the sabbath eve : if a man provides not on the sabbath eve,

what shall he eat on the sabbath ? The world from which

thou camest is like dry land, and this world like sea: if

a man provides not for himself on the land, what shall he

eat on the sea? This world is like a wilderness, and the

world from which thou camest is like inhabited land ; if

a man provides not for himself from the inhabited land,

what shall he eat in the wilderness ?
' See Sayings of the

Jewish Fathers, chap. iv. note 38, on the saying, 'This

world is like a vestibule before the world to come
;
prepare

thyself at the vestibule, that thou mayest be admitted into

the hall.'

Saith Jesus.

The several Logia after the first, which is defective at the

beginning, are introduced by the formula €€ IHCOYC,

Saith Jesus.

The present tense ' Saith ' marks the Logia as ' a col-

lection of sayings having a present living force,' as Professor

Lock has well observed. Another writer adds that €€
is appropriate because the sayings purport to be ' living

oracles of the living Lord,' like the inspired utterances cited

from the Old Testament in the New, and introduced by
c a
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a simple ' Saith,' or ' Saith the Scripture,' or ' the Spirit,' or

' the Lord.' Such may be the significance of ' Saith Jesus.'

But ' Saith ' may be used of any saying for which the

authority is documentary. ' In ordinary Greek Aeyf would

naturally introduce a quotation from a book

—

i.^r\ being

the usual word when the quotation is a matter of history

or tradition ' (Bywater). Citations being innumerable and

the uses of formulae of citation various, it must suffice here

to illustrate some of the uses of Xe'yet by a few examples

from the New Testament, the patristic writings, and Jewish

tradition.

I. The New Testament.

What is remarkable in the Logiographer's use of ' Saith

Jesus' is that it is uniform and systematic, the same formula

introducing every complete section of the Logia. This, as

regards the Aeyei, is illustrated by Rev. ii. i—iii. 14:

' To the angel of the church in Ephesus write ; These

things saitli he that holdeth the seven stars in his right

hand, he that walketh in the midst of the seven golden

candlesticks. . . And to the angel of the church in Smyrna

write ; These things saith the first and the last, which was

dead, and lived again. . . And to the angel of the church in

Pergamum write ; These things saith he that hath the sharp

two-edged sword. . . And to the angel of the church in

Thyatira write ; These things saith the Son of God, who
hath his eyes like a flame of fire, and his feet are like unto

burnished brass. . . And to the angel of the church in Sardis

write ; These things saith he that hath the seven Spirits of

God. . . And to the angel of the church in Philadelphia

write ; These things saith he that is holy, he that is true,

he that hath the key of David, he that openeth, and none

shall shut, and that shutteth, and none openeth. . . And to

the angel of the church in Laodicea write ; These things

saith the Amen, the faithful and true witness, the beginning

of the creation of God.'

Here we have €€ uniformly, and, as it happens, just

aa many times as there are Logia on the papyrus, if seven
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be their number, and not eight. If the epithets of the

Lord in His Epistles to the Churches were summed up in

the name Jesus, we should have €€ IHCOYC in every

case, and in all seven times. The sayings thus introduced

are meant to have a present living force, and they were

dictated for the purpose of being written down. It is Jesus

Himself who, by the hand of St. John, writes Ae'yei, as, in

the Gospels, some of His sajangs begin with a ^^, I say.

2. The Patristic Weitings.

Irenaeus.— Bishop J. B. Lightfoot, in discussing the

genuineness of the Epistles of St. Ignatius, had occasion

to investigate the usage of St. Irenaeus in introducing

quotations ; and he came to the conclusion that ' incom-

parably the most usual form of introducing quotations

is some modification of saying, as Xiyet, iXeyev, ,
(^, €€, and in the Latin dicit, dicebat, dixit, inquit,

ait, refert, with other parts of these same verbs. . . . The

rationale of the tenses in introducing quotations is as

follows
;

(i) The present says (Xeyei,, &c.) can only be

used where the reference is to an extant writing. It is

most commonly employed of the literary author of the

work, as Isaiah, David, Paul, Luke. But it is also used of

any person who occupies a prominent place in the writing

quoted and whose words are permanently recorded, as

especially of Christ in the Gospels. The perfect() is

used in the same way as the present, and always implies

a written document*, (ii) On the other hand the aorist

said {eliTev,) may be used equally of a written document

and of oral tradition.'

It had been argued by Daill^ that Irenaeus (v. 28) when,

quoting from the letter of Ignatius to the Romans, he

wrote, ' As one of our people said when condemned . . .

to wild beasts, 7 am ivheat of God, and I aon ground by the

teeth of u'ild beasts, that I may be found puix bread,' must

* So the Hebrew iqwtd (abbrev. 'ju?), /o»• it hath been said, introduces only

quotations from the Bible.
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have been referring to an unwiitten saying, because he

used ' said ' instead of ' wrote ' in introducing it.

An Ancient Homily.—The so-called Second Epistle of

St. Clement to the Corinthians is given in Bishop Light-

foot's Apostolic Fathers (ed. Harmer, 1H91) as 'An Ancient

Homily by an unknown author.' In the translation we
read :

—

'3. Yea, He Himself saith, Whoso confesseth Me, him
will I confess before the Father. This then is our reward,

if verily we shall confess Him through whom we were

saved. But wherein do we confess Himl When we do

that which He saith and are not disobedient unto His

commandments, and not only honour Him with our lips,

but with our whole heart and with our whole Tnind. Now
He saith also in Isaiah, This people honoureth Me with their

lips, but their heart is far from Me. 4. Let us therefore

not only call Him Lord, for this will not save us, for He
saith, J}iot evei^j one that saith unto Me, Lord, Lord, shall

be saved, but he that doeth righteousness. So then, brethren,

let us confess Him in our works. 5. Wherefore, brethren,

let us forsake our sojourn in this world and do the will of

Him that called us, and let us not be afraid to depart out of

this world. For the Lord saith, Ye shall be as lambs in the

midst of wolves. 6. But the Lord saith, servant can

serve two masters. If we desire to serve both God and

mammon, it is unprofitable for us : For tvhat advantage is

it, if a man gain the whole world and forfeit his soul?

8. For the Lord saith in the Gospel, If ye kept not that

which is little, who shall give unto you that ivhich is great ?

For I say unto you that he which is faithful in the

least, is faithful also in much. 13. For the Lord saith,

Every way My Name is blasphemed among all the Gentiles
;

and again, Woe unto him by reason of ivhom My Name is

blasphemed. . . For when they hear from us that God saith,

It is no thank unto you, if ye love them that love you, but

this is thank unto you, if ye love your enemies and them
that hate you ; when they hear these things, I say, they

marvel at their exceeding goodness.'
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§§ 3, 4, 6, 8. Compare in the Gospels, These twelve Jesus

sent forth, and charged them, saying, . . . Every one there-

fore who shall confess me before men. . . (Matt. x. 5, 32).

And he opened his mouth and taught them, saying, . . .

Not every one that saith unto me. Lord, Lord, . .
.' (Matt.

V. a, vii. 21). And he said also unto kis disciples, There

was a certain rich man. . . . And I say unto you, Make to

yourselves friends of the mammon of unrighteousness. . .

He that is faithful in that which is least is faithful also in

much. . . No servant can serve two masters. . . Ye cannot

serve God and mammon (Luke xvi. i, 9, 10, 13). Then

Jesus said unto his disciples, . . . For what shall a man be

profited, if he shall gain the whole ivorld, and forfeit his

soul ? (Matt. xvi. 24, 26 ; Mark viii. 34, ^6).

Thus the Homilist repeatedly uses Aeyet, saith, where

the Evangelists used past tenses, as said or taught saying
;

and the motive of the change is made plain by his words.

He is not concerned as a teacher with the merely historical

fact that the Lord said this or that on this or that occasion,

but act ^17, he quotes the oracles of Jesus as living

rules of conduct: the Lord saith, therefore let us do. It

has been the way of the preacher in quoting the Gospels

from that day to this to say with the Logiographer, ' Jesus

saith.' There is a well-known narrative use of the present,

saith, in contrast with which the homiletic use of it may
be called didactic.

A good illustration of this use of ' saith ' has been pointed

out in the Book of Common Prayer, ' Hear what comfortable

words our Saviour Christ saith unto all that truly turn to

him. . . . Hear also what Saint Paul saith . . . Hear also

what Saint John saith.'

§ 5. Here we have ' a close parallel ' to St. Luke

X. 2-3 : And he said unto them, . . behold, I send you

forth as lambs in the midst of wolves. ' As however

Peter is not mentioned in the context, and as the con-

tinuation of the quotation is not found in the canonical

Gospels, the whole passage was probably taken from some
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apocryphal source, perhaps the Gospel of the Egyptians

'

(Lightfoot).

§ 13. * God saith. The passage quoted therefore is regarded

as one of ©coC ' (Lightfoot), of. earlier in § 13,( yap, ck ,. The ' Logion of God' here cited is

given in substance as a saying of Jesus in St. Luke vi. 20,

27, 32, thus : And he lifted up his eyes on his discipleSy

and said, . . . But I say unto you, . . . For if ye love them

u'hich love you, %vhat thank have ye?

HiPPOLYTUS.—Questions may be raised about the sources

of several of the pseudo-Clement's citations, but it will be

allowed that Hippolytus knew the Four Gospels. From

this writer we will give one example of a Xe'yct substituted

for an Evangelist's eiuey. In St. Matt. xxiv. 4, 12, 13 we
read. And Jesus answered and said (eiTrer) unto them, . . .

And because iniquity shall abound, the love of many shall

ivax cold. But he that shall endure unto the end, the same

shall be saved. Compare in Lagarde's Hijjpol. Rom.,

Fragment 59 (p. 68, 1858), 6 '?]? Xeyei'^ . . .

ilirev 6 be^t ^ et? .
Thus the writer in quoting verse 13 resumes the Evangelist's

narrative elirev (Mark xiii. 5 4), which he had

changed into a didactic Ai'yei in quoting verse 12.

The two Clements. St. Clement of Rome, imitating

a formula of citation used by St. Paul, writes in chap, xiii

of his Epistle to the Corinthians, ' most of all remembering

the words of the Lord Jesus which He spake, teaching

forbearance and long-suffering ; for thus He said (eiTrey)

;

Have mercy, that ye may receive mercy: forgive, that it

may he forgiven to you. As ye do, so shcdl it be done to

you . .
.' St. Clement of Alexandria, changing^ into, writes, ' Have mercy, saith the Lord &c! (Strom, ii.

18). The Roman Clement's «^ is consistent with the

hypothesis of some critics that * he derived the saying from

oral tradition.'



Logion II 25

The Jewish Fathers.

Sayings of Jewish Rabbis were introduced by short

formulae which have been compared with the Logio-

grapher's ' Saith Jesus ' (L. S. p. 47). Thus in Pirk^ Aboth,

as translated by Mr. Singer, it is said, ' Hillel and Shammai

received the tradition from the preceding. Hillel said, Be

of the disciples of Aaron, loving peace and pursuing peace,

loving thy fellow-creatures and drawing them near to the

Torah. He used to say . . . He used to say . . . ,' where

OMER, said, is an abbreviation of ayah omer, used to say,

lit. was saying. Such sayings were so quoted on the

authority of oral tradition, the frequentative past expres-

sing that a saying w^hich it introduces was insisted upon

as formulating a rule or principle of general application.

Thus the Rabbinic 'used to say' and the Greek didactic

' saith,' of which examples have been given, agree except

as to the authority for the sayings quoted, which the one

makes oral and the other documentary.

At the beginning of Pirke Aboth, it is recorded that the

men of the Great Synagogue said three things, or spake

three words, a past tense (nDti) being used of their utterances

as of the Ten Words in Deut. v. 19 ("^^l).

Next we read in successive verses, ' Simon Justus was of

the remnants of the Great Synagogue. He used to say . .
.'

' Antigonus of Socho received from Simon Justus. He used

to say . .
.' 'Joseph ben Joezer of Zeredah and Joseph ben

Jochanan of Jerusalem received from them. Joseph ben

Joezer of Zeredah said (idin) . . . Joseph ben Jochanan of

Jerusalem said . .
.' Thus the full formula of quotation

comprises a short account of the Rabbi quoted, followed

by 'He used to say.' Later in the collection single sayings

are quoted briefly in the form, ' Rabbi Lazar ben Azariah

said (mix) . . .,' and additional sayings, as of Hillel, in the

form, 'He used to say.'

Sayings of the Jeivish Fathers, chap, iv, note 19, quotes

from Talmud Babli Berachoth 17 a, 'It was a comrtiowplace

in the mouth of Raba that, The perfection of wisdom is
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repentance.' The synonym for ' He used to say' which

introduces this saying of Raba in the Gemaia, occurs also

a few lines before and a few lines after it.

The narrative past, as in ' Diogenes said to Alexander,'

is of course used also in Rabbinic in suitable contexts.

For an example and a contrast see in chap. ii. of Pirkd

Aboth, ' Five disciples were there to Rabban Jochanan ben

Zacchai. . . He used to say . . . He said to them . .
.'

IV

LOGIA III-IV.

Aeyct '/?,
(A) /; kv , ev ,
€vpov ^ ovbiva (vpov^ kv?.
,
() Ylovei ] ( ? viols ,€ rfj . . .^.
Here we venture to depart from Messrs. Grenfell and

Hunt's arrangement of the text (p. 5), which others also

have called in question (L. S. p. 9), and to include the

first editors' third and fourth Logia in a single section of

like structure with Logion II, made up of a saying (A)

introduced by ' Saith Jesus,' and a saying (B) which includes

Logion IV, and is introduced by an editorial ' And.'

(A)

I stood in the midst of the world, and in flesh I was seen of

them ; and I found all drunken, and none found I athirst among
them.

The retrospective character of the saying is remarkable.

At what period, if any, of His life on earth could our Lord

have spoken thus of having once been manifested in the



Logia III-IV 27

flesh ? Hebrews v. 7 looks back to ' the days of his

flesh ' from after the Ascension ; and to that later time it is

natural to assign the saying (A), comparing the words of

Jesus spoken to St. Paul, and His words to St. John in the

Apocalypse.

* First impressions are sometimes more trustworthy than

those which are derived from study and argument. And
in spite of what has been said in various quarters, I cannot

think that the opening words( kv

iv avToU could ever have come from our Lord.

" To come " or " appear " or " be manifested in the flesh " is

a phrase which belongs to the later Apostolic age—to the

Pastoral Epistles and the Epistles of St. John (i Tim. iii.

16; I John iv. 2; 2 John 7). It is a product of reflective

theology looking back upon the Incarnation, and is unlike

the language which our Lord Himself used while among
men.' So Professor Sanday in L. S. p. 36.

The saying (A) was probably suggested by Baruch iii. ^j,

TOVTO (Til rrjs9 iv Tols^€,
R.V. Afterward did she appear upon earth, and was con-

versant with men, ' & passage which was applied by several

of the early Fathers to Christ's sojourn upon earth ' (G. H.).

They so applied it after the Ascension, and the point of

view in a Logion suggested by it would naturally be

the same.

The verse of Baruch, in the opinion of Professor Swete,

'can hardly be without connexion with our logion.' But

it ' belongs to the second part of that book, which is

probably a later addition to the Hebrew Baruch ; and this

particular verse has been regarded by some recent scholars

as a Christian interpolation.' Its use in the Logion (it is

added) may suggest doubts as to the genuineness of the

saying, the words of Baruch forming ' a tempting basis

for an imaginary utterance of Christ.' ' Whether it is

a genuine saying of our Lord, or the product of early

meditation upon His true sayings and on the miracle of

His life, we shall perhaps never know.'^, drunken] Clem. Quis Dives, § 18
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&nopos Tis ; (^ h.v^ rais(,
rjbovcHv,,

avviTos,, €•5, the may be drunken

with desires, and the rich a pauper in pleasures.^, athi7'St\ St. Matt. v. 6 bv€9 bLaovv,
cf. Rev. vii. i6, Ps. xlii. 2, Ixiii. i, Isa. xlix. lo, Iv. i.

The saying (A) is illustrated by St. John vii. 37 :
' Jesus

stood and cried, saying, If any man thirst, let him come

unto me, and drink
;

' and by the prediction that, as in the

days of Noah and Lot men were ' eating and drinking,' so

should it be at the Son of Man's second coming (Matt. xxiv.

37-39 ; Luke xvii. 26-38). The Logion makes Jesus say

that so it was at His first coming : all were eating and

drinking, and there was not one athii'st.

(B)

My soTil grieveth over the sons of men, because they are

blind in their heart . . . poverty.

There being little or nothing quite legible in the MS.

between ' their heart ' and ' poverty,' recourse must be had

to conjecture to fill up the hiatus.

In The Oxyrhynchus Papyri it is said, ' Many critics

have wished to connect , our Logion IV, with

the preceding saying. Of the various conjectures, we
prefer Dr. Taylor's /3Ae

|

[
|^. But we must enter a protest against the

current view that there is an a priori probability in favour

of only one line being lost at the bottom of the veo^so. The

lacuna may have extended to five or even ten lines. . . .

Since there is nothing whatever to show the extent of the

lacuna, any attempt to fill it up must be purely hypo-

thetical. And a conjecture which presupposes a definite

number of lines is thereby rendered very doubtful.'

In the text as read in G. H. (pp. 8-9) the verso ends :

—

eiCIN KAP[] KAj . . BA€jC
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and the recto begins :

—

[ ] . . [. T]HN

the letters dotted below being doubtful.

With a transposition of the words ,
I propose now to read after Kapbia,

ov€( ,
but with the termination abbreviated in both cases, thus,

BAG

nOYCIN ^"'"
The scribe's mistake of writing at first lA without € in

the last word is accounted for by the hypothesis that there

was I

A~ just above.

The words- and were arrived at

successively as follows :

—

I. A view of the papyrus suggested that the doubtful

/SAeis might be read as above, and after ' blind ' would come

quite naturally ' and see not,' as in Acts xiii. 1 1 we read, ' and thou shalt be blind, not seeing

the sun for a season.' Given that before came

followed by space for two letters (G. H.), the obvious, if

not the only possible, reading was .
3. What is it that men 'see not"? Probably their

' poverty ' (Log. IV) in the spiritual sense ; for this would

give the required parallelism between (A) and (B), the

one saying expressing men's want of perception of their

spiritual need in terms of satiety, the other calling this need
* poverty.' This, so far as it went, was confirmed, and

something more was suggested by the following passages

from the Apocalypse, a book which also supplies illustrations

of 'thirst' in the spii-itual sense (L. S. p. lo).

Rev. ii. 8-9 :
' These things saith the first and the last,

which was dead, and lived again : I know thy tribulation,

and thy poverty (but thou art rich).'

Rev. iii. 14, 17-18: 'These things saith the Amen, the

faithful and true witness, the beginning of the creation of
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God. . . . Because thou sayest, I am rich, and have gotten

riches, and have need of nothing ; and knowest not that

thou art the wretched one and miserable and 'poor and

hlind and naked : I counsel thee to buy of me gold

refined by fire, that thou mayest become rich , . . and

eyesalve to anoint thine eyes, that thou mayest see.'

Thus in Logia of Jesus to be written for the Churches

of Asia, He uses the word ' poverty,' which is not in the

Gospels ; and He says in efiect of the lukewarm Lao-

diceans that spiritually they were blind, and saw not

their wretchedness and their poverty.

These considerations suggested that the saying (B)

should perhaps be read somewhat as follows :
—

My soul grieveth over the sons of men, because they are

blind in their heart, and see not their wretchedness and their

poverty.

In the apocryphal Gospel of Thomas (A. viii.) Jesus says :

—

Let the blind in heart see.

(A) and (B).

Laying no stress upon arguments from the supposed

original dimensions of the papyrus, such as, ' If the recto

side had come first, there would have been good reason for

thinking that the saying appeared in a shortened form,

since it is unlikely that more than a few lines are lost at the

bottom of the leaf (G. H. p. lo, on Log. i),—we include (A)

and (B) in one section because they seem to be parallel and

to fit together.

I.

Drunken, athirst, blind, poveriy.'\ These expressions,

taken in pairs in various ways, have a certain parallelism,

which has already been partly illustrated. One saying (B)

has been assumed to include two of them, ' blind ' and
* poverty,' according to the analogy of a verse cited from

the Apocalypse. Men are described as blind to their

spiritual need, which the Logiographer (we suppose) goes
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on to describe in terms of poverty. We shall find ' blind
'

and 'poor' again in close connexion in a passage which will

be cited from an Apocryphal Gospel.

a.

The Beatitudes in the Sermon on the Mount brins^

together them that ' hunger and thirst,' and ' the poor
'

;

and Clem. Qixis Dives, § 17 (Barnard, p. 13) writes in this

connexion of them that 'thirst for the righteousness of God,'

and adds that * the opposite kind of poor are miserable,

having no portion in God, still less in human possession,

and being without taste of the righteousness of God.'

3•

In the next section of Quis Dives, quoted on pp. 27-28,

notice again the contrast of^, drunken, and.
4-

Di'unken, blind. A parallel ' may be found in one of the

Sibylline poems, describing the Jews during the crucifixion

as drunken and as blinder than moles' (Abbott, p. 14).

Sib. Orac, i. 360-370, Tore ' ^^
. . . €€5

\
^.

V
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This saying is very defective in the MS., and has given

rise to numerous conjectures. It is read as above by

Professor Blass, whose restoration of it gives the sense :

—

Wheresoever there be two, they are not godless ; and where
there is one only, I say, I am with him.
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In the first edition of the Logia it was written thus :

—

[€]€ [it] €
[ ]€[. . .] . .€
[. .]C0 . €[. .] eCTIN MONOC
[. .]Tco€ eiMi ay

T[OY]

In the notes on the transcript in G. H. p. 13, it was said

in effect that the letter before 0601 was A, and of the

doubtful C in the next line it was said that it might
' equally well ' be the second half of TT. This line was

accordingly read by Blass and others independently :

—

eic ecu monoc
Where there is one only.

In contrast with 'where there is one only I am with

him/ the preceding clause must have promised a Divine

Presence to more than one ; but it was very difficult to

express this in words likely to have been used in the

Logion, and which could be fitted into the small space

at the decipherer's disposal. Messrs. Grenfell and Hunt
supplied the data for a satisfactory reading in their note,

' It seems fairly certain that the Logion offers a general

parallel to St. Matt, xviii. 20—" For where two or three

are gathered together," &c.— though with considerable

divergences. An extension of that verse which comes

nearer to our passage is found in Ephraem Syr. Evang.

Concord. Expos, c. 14 (v. Resch, Agrapha, p. 295), where

the important addition uhi unus est corresponds to^
here, and suggests that eiC should be read either at the

beginning of 1. 25 or before eCTIN.'

The words of Ephraem as given by Resch in the Latin

of Mosinger are :

—

' Sicut in omnibus indigentiis gregi suo Christus consu-

luit, ita et vitam solitariam agentes in hac tristi conditione

consolatus est dicens : Ubi unus est, ihi et ego sum, ne

quisquam ex solitariis contristaretur, quia ipse est gaudium
nostrum et ipse nobiscum est. Et uhi duo sunt, ihi et ego

ero, quia misericordia et gratia eius nobis obumbrat. Et
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quando tres sunius, quasi in ecclesiam coimus, quae est

corpus Christi perfectum et imago eius expressa.'

The 'two' are twice mentioned in St. Matt, xviii. 19-

20 :
' Again I say unto you, that if two of you shall agree

on earth as touching anything that they shall ask, it shall

be done for them of my Father which is in heaven. For

where two or three are gathered together in my name,

there am I in the midst of them.'

Ephraem, in order to lead up to ' three,' which make an

ecclesia, mentions the one before the two, thus :

—

Ifbi unus est, ihi et ego sum,

Et ubi duo sunt, ihi et ego ero.

If there had been no mention of the three, it would

have been more natural to place the two before the one,

thus :

—

Ubi duo sunt . . . Et ubi unus est . . .;

that is to say, where there are two, and even where there

is only one, Christ is present. This suggests a way of

completing the first part of (A), which the first editors

practically read,

€ .... 6 ... .€
each dot standing for one missing letter.

Reading dalv aOeoi, they are godless, and then prefixing

the negative, we have space before it for a single letter,

which Blass ingeniously fills with the numeral ', ttuo

(L. S. p. 22), thus giving the sense,

Whei^esoever there be two, they are not godless,

and making (A) as a whole agree in substance with the tradi-

tional saying of Christ preserved by Ephraem. Mr. Redpath

shews (L. S. p. 39), that ' even in a calligraphic MS. like Cod.

Vaticanus it is possible to have a numeral represented by

a letter and another spelt out in full side by side.'

\4] On the [. .]T(ju in the first transcript it is said

in G. H. p. 13, ' In 1, 26 the first letter of which any part

is preserved may be T, TT, or ; but [€]) would not fill

the lacuna.' It is of no very obvious importance for the

D
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general sense how we fill it ; but it may be remarked in

favour of^ that it introduces sayings of Jesus in the

Gospels, as for example in St. Matthew, loo. cit., ' Again

I say unto you, that if two &c.'

o.Q(.oC\ Eph. ii. II :
* Wherefore remember, that aforetime

ye, the Gentiles in the flesh, who are called Uncircumcision

by that which is called (.'ircumcision, in the flesh, made by

hands ; that ye were at that time separate from Christ,

alienated from the commonwealth of Israel, and strangers

from the covenants of the promise, having no hope and

iv , without Gocl in the world.' As hero

' separate from Christ ' and ' without God ' stand in parallel-

ism, so in (A) we have in parallel clauses etViy a^eot

and 'Eyco etV' /^er , the two are not without-God and

Jesus is with the one. From this Harnack infers (p. 21),

' dass in dem Evangelium, aus welchem unser Spruch

stammt, Gott und Christus sich besonders nahe geriickt

waren.' This may be a correct inference. But we shall

have also to consider a diff'erent interpretation of the

curious double negative in aOeot, not without God.

PiKKE Aboth.

Some well-known sayings in the third chapter of Aboth

are thus translated in Sayings of the Jewish Fathers :

—

'R. Chalafta of Kaphar-Chananiah said. When ten sit

and are occupied in words of Torah the Shechinah is among
them, for it is said, God standeth in the congregation of

the mighty (Ps. Ixxxii. 1). And whence (is it proved of)

even five ? Because it is said. He judgeth among gods.

And whence even three 1 Because it is said, . . . and hath

founded his troop in the earth (Amos ix. 6). And whence

even two ? Because it is said, Then they that feared the

Lord spake often the one to the other (Mai. iii. 16). And
whence even one'i Because it is said, In all places where

I record my name I will come unto thee, and I will bless

thee (Exod. xx. 24).'

The first of these sayings simply means that the

Shechinah is with a congregation, the number ten being
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the conventional quorum in accordance with Num. xiv.

27, 'How long shall I bear with this evil congregation?'

From the twelve spies take away Joshua and Caleb, and

there remain ten. Ten persons therefore make a congre-

gation. Rabbi Isaac in Talii)i. Bahli Berachoth, 6 a, says,

' The Holy One is found in the synagogue, for it is said,

God standeth in the congregation of El.' In Sanliedrin,

39 o, an unbeliever asks, ' If every assembly of ten has its

Shechinah, how many Shechinahs are there ?^

The saying about the five is doubtless a comparatively

late addition.

The sajing about the tivo is also given earlier in the

same chapter, thus :
' R. Chananiah ben Tradyon said. Two

that sit together without words of Torah are a session

of scorners, for it is said, Nor sitteth in the seat of the

scornful (Ps. i. i) ; but two that sit together and are

occupied in words of Torah have the Shechinah among
them, for it is said, Then they that feared the Lord &c.'

Possibly the saying in St. Matt, xviii. 19, '. . . if two of

you shall agree ... as touching anything that they shall

ask, it shall be done for them,' alludes to the same verse of

Scripture as this rabbinic saying, i.e. Mai. iii. 16, *Then

they that feared the Lord spake often the one to the other

:

and the Lord hearkened and heard.^

The rabbinic proof for the case of the one is from an

idiom frequent in the Old Testament, the collective or

distributive use of the singular instead of the plural, the

particular passage referred to being Exod. xx. 32-25 ' ' And
the Lord said unto Moses, Thus thou shalt say unto the

children of Israel, Ye yourselves have seen that I have

talked with you from heaven. Ye shall not make with

me gods of silver, neither shall ye make unto you gods of

gold. An altar of earth thou shalt make unto me, and

shalt sacrifice thereon . . . in every place where I record my
name I ivill come unto thee, and I will bless thee. And
if thou wilt make me an altar of stone, thou shalt not build

it of hewn stone : for if thou lift up thy tool upon it, thou

hast polluted it.'

D 2
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What is written is for Israel generally, but it applies to

' even one,' because it is said, ' I will come unto thee.'

Other passages might have been cited for this use of the

singular, but there was none better for the purpose than

this, in which it is written that in evei'y place where men-

tion is made of His Name the Lord will be present even

with the one. There is a rabbinic saying that the Sherhinah

is in every place. The saying, ' And whence even one

&c.' being merely a saying of Scripture rabbinicized, may

have been current in some form as one of the sayings of

the Fathers at a very early date. As a verse of Pirk^ Aboth

it is still read on Sabbath afternoons in the Synagogues

of the Ashkenazic Jews.

The Midrash on Deuteronomy (Deut. Rab. ii. 16) tells

a story of a ship manned by heathens, except one Jew.

Touching at an island, they commission him to buy things

for them. He objects that he is a stranger and does not

know his way about. They reply, ' Can a Jew be a stranger

anywhere, when whithersoever thou goest thy God is with

thee, For what nation is there so great, who hath God so

nigh unto him ?
' the singular vi^N (Deut. iv. 7) used of the

nation being applied to a solitary member of it. In Neo-

Hebrew ""13, eOvos, may mean a heathen.

The Didache.

Chapter iv of the Didache begins thus :
' My child, him

that speaketh to thee the word of God thou shalt remember

night and day, . . . for whence the Lordship is spoken, there

the Lord is, oOev ? KaXelraL(? (.'
On this it was remarked in the writer's Two Lectures on

the Teaching of the Twelve Apostles, ' In the Apostolical

Constitutions this takes the simpler and less idiomatic form,

for where the teaching concerning God is, there God is

present. Following the clue given by this paraphrase we
are led, as it will be shewn, by way of a series of rabbini-

cal sayings to a text from the Pentateuch on which the

saying now under discussion may have been founded . . .

The above-mentioned paraphrase . . . exactly agrees with
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a favourite principle of the Jewish Fathers, that those who
sit and occupy themselves with words of " Torah," that is,

the Law of the Lord, have the Shechinah amongst them.

At the end of a series of sayings to that effect, in connexion

with the numbers of teM, five, three and tiuo persons so

assembled, it is asked in the thii'd chapter of the tract

Aboth, What is the evidence that the Divine Presence will

be vouchsafed even to one, who sits alone and meditates on

the Law ? and a proof is given from Exodus xx. 24, In all

places u'here I shall cause mention to he onatle of my name,

I toill come unto thee, and I ivill bless thee. Where the

name of the Lord is uttered, . . . there the Lord is.'

The New Testament.

St. John xiv. 22-23 :
' Judas saith unto him, not Iscariot,

Lord, how is it that thou wilt manifest thyself unto us,

and not unto the world ? Jesus answered and said unto

him, If a man (eav love me, he will keep my words :

and my Father will love him, and tve u'ill come unto him,

and make our abode with him.'

Rev. iii. 20 (cf. Cant. v. 2) :
' Behold, I stand at the door,

and knock : if any man {lav tl^) hear my voice, and open

the door, / will come in to hirti, and will sup with him,

and he with me.'

These sayings seem to rest upon Exodus, loc. cit., the

remarkable words of Jesus, ' we will come,' ' I will come,'

corresponding to the words of the Lord in that passage of

the Old Testament, ' I will come unto thee, and I will bless

thee.' The same verse may possibly be referred to in the

saying, ' For where two or three are gathered together in

my name, there am I in the midst of them.'

The saying, And where there is one alone I am luith hirti

is of course in substance a genuine Logion of Jesus, but we
may doubt whether its words are His words. When He
said, ' and lo, I am with you alway, even unto the end of

the world ' (Matt, xxviii. 20), the assurance of His presence

was for ' one alone ' as well as for two or more together,

fulfilling His command to make disciples of the nations.
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But He also says explicitly, according to the Fourth Gospel

and the Apocalypse as cited above, that He will be with

any one (rts) who loves Him, or hears His voice. Thus

the Oxyrhynchus saying, ' And where there is one alone

I am with him,' even if it were a genuine saying of Jesus,

would not be a substantial addition to the sayings of the

Lord preserved in the New Testament Scriptures.

(B)

Kaise up the stone, and there thou shalt find me ; cleave

the tree, and there am I.

eyeipoi^] 'Though unable to offer any better suggestion,

we are somewhat less confident than we were about the

correctness of the reading eyeipov. The seems to be joined

by a ligature to the preceding letter, which we should

therefore expect to be rather than p. But the apparent

ligature might be accounted for by supposing that the

was badly written ' {Oxyrhynchus Papyri). To read

is anything but ' sehr moglich,' the gamma in

the first editors' reading being apparently not doubtful,

and xi not in the least resembling that letter.

The word kydpuv means in various senses to raise up,

as from sleep or death. It is used ' of buildings, to raise,

construct, erect: rbv, Jn. ii. 19 sq. . . . i Esdr. v. 43 ;

Sir. xlix. 13 ; Lat. excito turrem . . . sepulchrum' (Thayer,

N. T. Lex.), cf. in i Esdr. v. 62 eirl kyipaa, ' for the

raising up of the house of the Lord.' The nearest Biblical

parallel to eyeipetp is in the preaching of St. John the

Baptist, ' for I say unto you, that God is able ck

eyeXpai, of these stones to raise up children unto

Abraham ' (Matt. iii. 9 ; Luke iii. 8). Origen on St. John's

Gospel (tom. vi. 27, p. 143, ed. Brooke), as Dr. E. A.

Abbott on the Logia has pointed out, writes of the multi-

tudes and the Pharisees, with reference to the Baptist's

saying, kKarepoL tovs^? b€lKVvivov?^ ^^ ', Trjs -? €?.
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I.

The view of (B) ' which has been most widely accepted

is that which sees in the words an assertion of Christ's

presence in nature ; so that the sequence of thought will be,

" In all forms of human life I am present
;
yea, and under

inanimate creation you will find Me," In this case the

singular will be deictic ;
" Lift yonder stone, cleave yonder

piece of wood." This is an assertion of Christ's universal

presence, diftering only in its vividness from the language

of the prologue of St. John, or of Eph. i. 23, or of

Ps. cxxxviii. 7, 8 : it does not deny Christ's personality

or merge him in nature, though it must bo admitted that

it finds its closest analogies in the Gnostic writers whom
we have quoted, and whose teaching tended to that issue

'

(L. S. p. 25).

In illustration of this, which has been called the

pantheistic interpretation, we may compare near the end

of Lucian's HerinotiOius the teaching received by a young
man from a philosopher and repeated at home, that God
pervades all things, such as trees and stones and animals,

even to the meanest,^ 6e 6•
ev , bia ,,. . If such teaching

was in vogue when the Logia were current and when they

were composed, it would not be surprising to find some

trace of it in one of them. Does the saying Raise ujj

the stone ac, embody or allude to such teaching or any

modification of it ?

Such pantheism as that of the passage quoted from the

Hermotimus, § 81, was characteristic of Stoicism; and

from a close parallel in his writings recently quoted in

the Classical lievieiu (Nov. 1898) we may infer that Clem.

Alex, regarded it as Stoic, and not the teaching of a Logion

of Jesus. Mr. A. C. Pearson writes (cf. p. 53 n.) :
' The whole

context in the Hermotimus is redolent of Stoicism, and the

matter is put beyond dispute by a comparison with Clem.

Alex. Protrept. 5, § 66 ovh\
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?;? {!Ar/s rtjs? Qtlov^ Xiyovras,

and Tliemist. de Anim. yz b 6e rots$ ] ^ $ ? €^;/ rof ^eoy'
The pantheistic view of the saying rests chiefly upon the

word THKKi•:, which (L. S. p. 24) 'points more naturally to

the place than to the action, " Thou shalt find Me in the

stone " rather than " in the act of raising." ' But it has to be

explained how by merely moving a stone one is to discover

anything inside it. ' Raise the stone and thou shalt find
'

—presumably something that was underneath it. ' Cleave

the tree
'—and find something inside it. Whatever else

may be found by raising a stone or splitting a tree, or by
any sort of mechanical operation on inorganic matter, the

presence of God or the Logos in the material things

operated upon will not thereby be made perceptible in

any sense in which it was not so before. If Jesus is to be

found in stone and tree alike, why is the one to be raised

and the other split ? If His spirit pervades the tree, why
cleave it The difference of kind in the actions ' raise,'

' cleave ' is hard to account for on the pantheistic

hypothesis.

The argument from the word ' there ' is not without

force. On the other hand, it is to be observed that in

the first part of the Logion Jesus is made to say in effect,

' Where two are, where one is, there am I,' in the sense of

St. Matt, xviii. 30, ' For where two or three are gathered

together in my name, there am I in the midst of them.'

If the Logion is to be regarded as homogeneous and con-

tinous, e/cei must have the same sense in (B) as in the verse

cited from St. Matthew.

Origen on the words of the Baptist (John i. 26), 'In the

midst of you standeth one whom ye know not,' expounds

them of Christ invisibly present in His Divinity with

every man, and extended over all the world : the same

who as incarnate was seen u2)on the earth and con-

versant ivith men (Baruch) : who as the Logos pervades( hia) the whole creation, and is in the midst of
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men without being perceived or seen. He quotes Jer.

xxiii. 24, 'Do not I fill heaven and earth? saith the Lord'

;

and he writes as he might have Avritten if he knew
Logion V and took the pantheistic view of (B).

Having said that Christ pervades the whole creation,

he has said implicitly that He pervades trees and stones,

as the philosopher's disciple says of ' the god ' in the

Ilermotimus. Nevertheless, when in the same context

Origen speaks expressly of stones, in words quoted above

on p. 38, he takes them as very types of and

deadness, in accordance with the uniform tenour of Scrip-

tural teaching. ' Woe unto him that saith to the wood.

Awake ; to the dumb stone, Arise ' (Hab. ii. 1 9).

We may vary the pantheistic interpretation by suppos-

ing the stone and the tree to have a certain ' consScration.'

(i) Raise up the stone] In Gen. xxviii. 11 sq. we read

that Jacob ' took of the stones of the place, and put them

(A.V.) under his head, and lay down in that place to sleep.'

He has his dream of the ladder ; the Lord says, Behold, I am
luiih thee ; and in the morning Jacob set up the stone for

a pillar, and says, ' If God will be with me . . . this stone,

which I have set up for a pillar, shall be God's house.' If

we could find an equally apt illustration of the remainder

of (B), we might think that we had solved the mystery

of the Logion. That Jacob's dream should be referred to

in a Logion ascribed to our Lord is not unnatural, when

it is referred to in His saying in St. John i. 51.

The Greek for bethel-atone is^ or. On
sacred stones see Professor Cheyne's note on Isa. Ivii. 6 :

' Among the smooth stones of the valley is thy portion
;

they, they are thy lot : even to them hast thou poured a

drink offering, thou hast offered a meal offering.'

(2) The tree] In the Midrash on Exod. iii. 2, ' And the

angel of the Lord appeared unto him in a flame of fire out

of the midst of the bush,' it is said in Ex. Rah. ii. 5 that

a heathen asked, Why did the Lord speak with Moses from
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the thorn-bush'? He is told that it was to show 'that

there is no place vacant without Shechinah, not even

a thorn-bush,' the meanest of ' trees.'

Expressed in the language of the first part of the Logion

this amounts to saying that there is not a place that is

%vithout-God, with the kind of emphasis which the double

negative seems to require. This, so far as it goes, illustrates

the last clause of the Logion. But the question has still

to be answered, Raising up the stone may make it a bethel^

but what has hacking the tree to do with the manifestation

of Jesus ?

3•

Jesus having said that He will be present with ' two

'

of His disciples, and even with ' one alone,' His concluding

words signify that He will be with them when they are

engaged in raising ' the stone ' or cleaving ' the wood,'

whatever that may mean. It may be understood literally,

or in some metaphorical sense.

(i) To Professor Swete a clue to the meaning seems to

be suggested by Eccles. x. 9,
' Whoso removeth stones shall

be hurt therewith ; and he that cleaveth wood shall be

endangered thereby,' LXX( ^ kv

avToir^ KLvhvvevaeL kv avrois.

' The writer is dealing with the toils and dangers inherent

in the arts of life, which are minimised by the gift of

wisdom. In building, the raising of the great blocks of

which the temple or palace is constructed is a work of

much labour ; the cleaving of the timber, a work of peril.

The Lord, if this logion be really His, adapts the saying

of Koheleth to the circumstances connected with the spiri-

tual building of His Church. His Apostles, scattered over

the world, alone amongst unbelievers, would incur much
hard labour and many perils. But it was just in such

toilsome and dangerous work that they might expect the

promised Presence of Christ. " Raise the stone, do the

uphill work of the religious pioneer, and thou shalt find

Me. Cleave the timber, face the danger that lies in the

way of duty, and there am I." The Wisdom of God
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(Eccl. X. lo) pledges Himself to be with the Christian

builder, and never more so than when he builds alone,

and with labour and peril. There is a true Christian

Gnosis here, but no Gnosticism.'

(2) Dr. Abbott writes, on the stone and the tree, that

*the first step is to ascertain what Clement (our trusty

guide so far) has to say about " stones and trees " from

the Christian point of view.' According to him they are

ol, the senseless {Cohort, ad Gentes, Potter, p. 4)

;

' and he explains the saying that " God can raise up from

these stones children to Abraham " as referring to men
2)etrified in relation to truth. God, he says, has actually

thus made men out of stones ; they have, as it were, risen

from the dead. Clement does not actually use the word
" stones " as the grammatical object of " raise." But Origen

does, when he speaks of the stones themselves as " able

to be raised up (() [as'] children to Abraham."

Ignatius, and in much fuller detail Hermas, speak of the

raising up of stones so as to build the tower of the Lord.'

* The elaborate metaphor points to an original basis of

tradition (p. 20 n.) about " raising the stone."
'

Compare in The Witness of Hermas to the Four Gosi^els

(p. 114 sq.), 'As the Cross lifts up Christ, or the temple

of His body (John ii. 21), so Ignatius makes it lift up the

several stones of the spiritual temple ; writing in Ephes. 9,

as rendered by Bp. Lightfoot, " But I have learned that

certain persons passed through you from yonder, bringing

evil doctrine ; whom ye suffered not to sow seed in you,

for ye stopped your ears, so that ye might not receive

the seed sown by them ; forasmuch as ye are stones of

a temple, which were prepared beforehand for a building

of God the Father, being hoisted up to the heights through

the engine of Jesus Christ, which is the Cross, and using

for a rope the Holy Spirit ; while your faith is your

windlass, and love is the way that leadeth up to God."

Very like this is the building of the tower upon the rock

higher than the mountains in Sim. ix of Hermas. ... In

Lagarde's Hippol. Rom., i. 59 (p. 30) the Church is likened
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to a ship. ... It has avgeh for sailors, and the symbol

of the Passion as a ladder that leadeth up to the height,

draiving the faithful to the ascent of the heavens.' Vis.

iii. 2. 6 (cf. 5. 2) speaks of stones drawn up from the deep

and set in the building (ib. p. 117). 'The building of the

tower is a sustained illustration of the words, God is able

of these stones cfcc' (ib. p. ^^).

Dr. Abbott (p. 20) refers also to the Song of the Vineyard

in Isaiah v. The Master is spoken of as digging it, clearing

it of stones, and building a tower in it :
' and the stones

would presumably be employed in building the " tower

"

and the walls round the vineyard. There is no mention

of uprooting weeds or bushes, or of cutting down useless

trees ; but such work would often be a necessary part of

the labour of preparing fresh land for culture.'

He quotes also Eccl. x. 8-10 :
' He that diggeth

a pit shall fall into it ; and whoso breaketh through

a fence, a serpent shall bite him. Whoso heiveth out (or

removeth) stones shall be hurt therewith ; and he that

deaveth trees (or wood) is endangered thereby. If the iron

be blunt, and one do not whet the edge, then must he put

to more strength ; but wisdom is profitable to direct,' as

a passage to which the Logion may refer, and concludes as

follows (p. 22) :—
' Now, coming to the gospels, we have to ask whether

in them " cleaving trees " and " raising up stones " are

connected together in any sense that may harmonize with

all the above-mentioned traditions, and also throw light on

our Logion. The teaching of the Baptist will occur to

many as supplying a parallel. The Jews are addressed by

him as trees destined to be cut down unless they bring

forth fruit ; and the same passage speaks of " children of

Abraham " as able to be raised up " from stones." Perhaps

John was actually standing amid the objects of which he

speaks—large stones embedded in the earth, useless bushes

and trees cumbering the ground, the former demanding to

be " lifted " into walls and buildings where they might help

instead of hindering the agricultuiust, the latter demanding
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to be cut down, hewn to pieces, and burned, since they were
unfit for any other purpose. In any case, we can well

understand that such doctrine, deeply impressed on the

Baptist's disciples and taken up by Jesus, may have found

expression in such a saying as our papyrus has preserved.

If so, the meaning of it is, in effect :
" Raise up the fallen

soul and place it as a living stone in the lower of the

vineyard. Cut down and cleave the barren bushes and

trees of hypocrisy, malignity, avarice, and selfishness.

Wherever thou art doing this, either in thine own heart, or

among the sons of men, there am I present with thee."

'

TO £7•] Dr. Abbott (p. 15) investigates the uses of

in singular and plural, with or without the article, in Biblical

Greek, and concludes that in the Logion should

mean not 'the wood' but 'the tree.' 'There is probably

no instance in the LXX, and certainly none in the New
Testament, w^here to used absolutely means wood,'—
like and without the article ; or to when
defined by the context as the wood of something, as an axe

or a specified ' tree ' or kind of tree, cf. Lev. xiv. 6 LXX 6
KibpLvov, Heb. of the cedar.

Notice the ambiguity in Deut. xix. 4-5 :
' And this is the

ease of the manslayer ... as Avhen a man goeth into

the forest ... to hew wood (LXX ), and his

hand fetcheth a stroke with the axe to cut down the tree

(to ), and the iron slippeth from the wood( iKireabv

TO , i. e. the U'ood of the axe^ or the

tree), and lighteth upon his neighbour, that he die ; he shall

flee unto one of these cities and live.'

At the end of his note Dr. Abbott writes, ' These con-

siderations suggest at the outset that here (in

Logion V) means the stock or stump of some useless tree,

possibly with a play on the meaning of lifelessness and

helplessness conveyed by its association with " stone ".'

(3) Professor Harnack, connecting the saying (B) with

Eccles. X. 9 (p. 42, § 3), interprets it quite literally, ' Do the

simplest work, quarry stone or cut down trees, and you

will find My presence with you ' (L. S. p. 24). As against
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the 'illustration' from Ecclesiastes,it is asked in L. S., ' Why
iyeCpcLv for( ? . . . why , for KiOovs

and ? why the aorist tenses ?,' ^yeipov,. ' Such

an allusion would almost necessitate e^aipe ?,
. . . the aorists point to one action rather than to

a regular occupation.'

This is not merely an objection to the illustration from

Ecclesiastes, which may or may not be appropriate, but

an argument for making the Logion refer to some one

stone and some one tree.

But. it may be said, the singulars stone, tree, preceded by

the aorist tenses are ' deictic' ' Lift yonder stone, cleave

yonder piece of wood ' (L. S. p. 25), or tree. In a graphic

style of writing or in a picture, one block of stone or one

tree may serve typically for stones or trees, one only being

supposed to come into the field of view at once. A wood-

cutter felling trees is at any instant engaged upon a single

tree, as in the case supposed in Deut. xix. 5, where a man
goes into a wood to hew W'HV, trees, ' and his hand fetcheth

a stroke with the axe to cut down the tree.'

Compare 2 Kings vi. 1-5 :
' And the sons of the prophets

said unto Elisha . . . Let us go, we pray thee, unto Jordan,

and take thence every man one beam . . . And when they

came to Jordan they cut . And the one was felling

the hearti ( boKov), and the iron fell into the water : and

he cried, and said, Alas, my master ! for it w^as borrowed.'

The one was felling the beam that he was to fell; or

according to the English Bible, ' one was felling a heam.'

In. accordance with Biblical usage^ it would seem that

the saying (B) might mean and be paraphrased, 'Raise

stones, cleave trees.' A singular in Hebrew has often to

be translated by a plural in English, as in Gen. iii. 8, ' And
the man and his wife hid themselves from the presence of

the Lord God amongst the trees (LXX ) of the

garden.' Notice the uses of the tenses in 2 Tim. i. 8,

ii. 1—3» iv. 2, 5 '^ • • ...
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Understanding the injunction to raise up the stone and

cleave the tree literally, and paraphrasing it by words

of Jesus in the apocryphal Gospel of Thomas (A. xviii

TO ipyov ), we may say that the Logion means 'Do

thy work, and I will be with thee.'

To this it may be objected, that such sayings of our Lord

are not to be found in the canonical Scriptures. ' To say,

as some may feel disposed to say, " The general drift is

clear ; it means that Jesus promised to be present with the

mason and the carpenter, and (by implication) with every

disciple engaged in his ordinary occupation," is simply to

give up all prospect of honestly entering into the Lord's

meaninof. For when did the Lord ever make such a

promise? How, indeed, could He make it to men whom
He was sending forth to convert the world, and urging to

give all their energies to sowing the seed of the Gospel

and to plowing its fields, or to shepherding the flock and

bringing back the lost sheep, or to labouring in the vine-

yard by digging and gathering out the stones and cutting

down the trees and rooting up the weeds and erecting

a tower and planting and pruning the vines 1
' Such

words as ' sowing,' ' planting,' ' cutting down,' ' rooting up

'

were always used by Jesus metaphorically, and He ' could

not (so far as we can judge) have used them in a literal

sense.' Hence it might be concluded, either that, because

(B) is a genuine Logion, it is not to be understood literally;

or that, because it should apparently be so understood, it is

not genuine.

In the canonical saying most akin to it there is no such

metaphorical language, and no reference to missionary work.

It is merely said in plain words, that if two disciples agree

in prayer, the Father in heaven will hearken, for where two

or three are gathered together in His name there will Jesus

be in the midst of them. Even if He had promised His

presence in express words only to preachers of the Gospel,

something like the saying (B), literally interpreted, must
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sooner or later have been read into His words ; for, as time

went on and Christians multiplied, it would have become

more and more apparent that all could not be actively

employed in converting the nations to the faith.

(A) and (B).

It remains to consider another interpretation of aOeoL

in (A), and the relation of (A) and (B) to one another.

eiciN Aoeoi€ eiMi Mei aytoy.

Some restorers of Logion V make the persons spoken of

at its commencement 'godless,' and some make them 'not

godless' (L. S. p. 11). The expression, 'not without God,'

may have been a natural one in the original surroundings

from which the Logion has been cut away, but it is hard

to fix its most probable exact connotation now. The

peculiarity of the phrase, which has not been much dwelt

upon, may be shewn by the suggestion of contexts in

which it would be not inappropriate.

(i) On the hypothesis of a contrast with larger numbers

than two, as in sayings quoted from Pirkd Aboth, it might

be said, nr?^ «b Drx D^3^, Two—they are not ivithout

Shechinahj and then, Even one—Shechinah is with him.

So in the Logion Jesus might be thought to say, ' Only two

are not godless ; and I am with even one.'

(2) With I Cor. xi. II, ' Nevertheless neither is the man
without the woman, neither the woman without the man,

in the Lord,' compare the saying quoted from the Midrash

in Sayings of the Jewish Fathers, chap, i, note 12, lit. Not

man without woman, and not tvoman without man, and
not both of them without Shechinah—the two together are

not godless. An Oxyrhynchus, with its many monks and

virgins, may have read into the Logion, whatever was its

true sense, a contrast between the married and the single

;

allowing the two to be ' not godless,' but setting them
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at a lower spiritual level than the one. Professor Lock

ends his comments upon Logion V (A) thus, ' The meaning

of this will be, " where there are a few Christians or only

one," and the application may have been primarily either

to common or private praj-er, or perhaps to married or

celibate life,' comparing Clem. Alex. Strom, iii. lo (L. S.

pp. II, 23).

Professor J. A. Robinson in the Expositor (vol. vi. 5th

series, 1897) writes of this remarkable passage of the

Stromateis, that ' Clement of Alexandria is defending Holy

Matrimony against impugners of two kinds ... It is with

the error on the side of asceticism that we shall be here

concerned, and we must pick out the main passages which

deal with it,' and continues on Strom, iii :

—

'§1. The followers of Basilides use Matthew xix. 10-12

(eunuchs for the kingdom of heaven's sake). In refuting

their view, Clement says (§ 4): /^? ^ oh

Oeov(. . . . The word

in this connexion is to be noted.'

'§ 45. The extreme ascetics cite a conversation of our

Lord with Salome : the answer to the question, long

shall death prevail ? is this : As long as ye women bring

forth children. The source of the citation is not here

stated. Clement explains the words to mean : As long as

the present order lasts, in which as the sequence of nature

^^^ is followed by.'
* In §§ 63-67 he returns to the passage about Salome,

and says : 5e,, kv ^ evayyeAto),

he opines that it is in the Gospel according to the

Egyptians.

• Then in § 68 he suddenly asks : But who are the two

and three gathered in the name of Christ, among whom the

Lord is in the midst ? He suggests various answers. In

the fii'st place he says : Is it not husband and wife and

child that he means by the three ? for " to husband wife is

joined by God " (Prov. xix. 14, LXX). A similar interpre-

tation of the preceding verse (Matt, xviii. 19, If two of

you shall agree) is mentioned by Origen as propounded

£
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by one of his predecessors (CoTnm. in Matth., t. 14, c. 2
;

Ru. iii. 617).'

' The heretics with whom Clement is dealing interpret the

meaning of Christ to be, that with the many is the demiurqe,

the God of genesis, hut luith the one, the elect, is the saviour,

who is Son of another God, to wit, the good God,' cf. L. S.

pp. 11-12. Clement replies that the same God, through

the Son, is (as we may say) with the * ttvo.'

' He then suggests alternative interpretations of " the

three," such as, (, and ; or, again,,, and -. Stress appears to be laid on the

" gathering together," the union of the rptas, as he calls it,

whatever its component parts may be interpreted to be.'

' He is still struggling with the interpretation in § 70,

where he suggests a new possibility :
" Or perhaps with the

one, the Jew, the Lord was in giving the law ; but in

prophesying and sending Jeremiah to Babylon, and yet

further in calling those of the Gentiles through prophecy,

he was gathering peoples (who were) the two ; and a third

was being created out of the two unto a new man, in

whom indeed He walks and dwells, to wit, in the Church.'

See Eph. ii. 14-15, 'who hath made both one . . . that he

might create in himself of the twain one new man.'

In § 91 he quotes from Julius Cassianus Flepl^
TTcpi (, '

. . . He would not have 2^'^onounced the

eunuchs blessed {(), nor would the prophet have

said that they were not a fruitless tree (Isaiah Ivi).'

In §§ 92-93 he mentions Cassianus as having quoted

words of the Lord to Salome, which were not in one of the

Four Gospels, but only in the Gospel according to the

Egyptians. To Cassianus probably ' Clement has been

referring in the earlier sections.'

In §§ 98-99 he sums up the controversy by spiritualizing

the eunuch of Isaiah Ivi and his sabbath-keeping, ending

thus : But they that have eunuchized themselves from all

sin for the kingdom of heaven s sake, these are blessed—
they that fast from the world.

Before the discovery of the Oxyrhynchus Logia it would



Logion V 51

have been very hard to account for some things in this

passage of the Stromateis. Logion V now supplies an
explanation of the contrast between the Demiurge and

the Saviour, who are with the two and the one respec-

tively, by teachiog that the 'two' are not godless, but

Jesus is with the ' one alone.' Although Clement does not

quote the saying, something like it seems to lie at the root

of the discussion.

In a note on chap, xi of the Ancient Homily of pseudo-

Clement of Rome, Bishop Lightfoot writes :

—

' riros] By Salome. This incident was reported

in the Gospel of the Egyptians, as we learn from Clem.

Alex. Strom, iii. 13, p. ^^^ (in a passage quoted from

Julius Cassianus) . . . Similar passages from this gospel

and apparently from the same context are quoted by
Clement previously . . . There is nothing in these passages

to suggest that Clement himself had read this gospel

(unless, indeed, as has occurred to me, we should read

be ... ; for be ; ... in Strom, iii. 9), and the

expressions-,,, seem to imply the contrary
;

though it is generally assumed that he was acquainted

with it.'

2.

The Logion is made up of (A), 'Wheresoever there be

two . . . and where there is one only &c.,' and (B), ' Raise

thou the stone &c.' The statement (A) may be classed with

a group of Christian and other sayings, of which examples

have been given: the saying (B), which is unique in

character and in the form of an address, may be assumed

to be an addition to (A), of which there are traces elsewhere

without it. But (B) having been appended to (A) by the

Logiographer, we have to choose between contrasting the

two parts of the Logion and interpreting them together as

a continuous whole.

(i) The pantheistic interpretation of (B) contrasts the

two members of the Logion, making the presence of Jesus

in the one of a different order from His presence in the

2
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other—a presence in stocks and stones in (B), as against

a presence with persons in (A). Nor does it give any

special significance to the singulars, ' Raise thou the stone

. . . cleave thou the tree.'

(2) To make the whole saying continuous, we must make
(B) teach something of distinctive interest to el?, the one

alone. To do this we may suppose the Lord, after saying that

He will be with the one, to change to the direct form of

address and say in effect that He will be with the solitary

Christian at his work, whatever that may be. This work

may be understood to be spiritual or secular. If spiritual,

according to one view it is spiritual building. Supposing

the two and the one to be the married and the single, we
may then compare Isaiah Ivi. 4-5, ' For thus saith the Lord

unto the eunuchs that keep my sabbaths . . . Even unto

them will I give in mine house and within my walls

a place and a name better than of sons and daughters.'

The one alone may take his part in raising up the spiritual

house.

If the work be taken to be a typical form of manual

labour, the sense will be that Jesus is present with the

disciple who is, by force of circumstances, cut off from the

congregation, and from directly religious occupations and

service. Thus the saying would strikingly supplement His

assurances of His presence with those engaged in preaching

His Gospel or assembled in His name, while giving the

closest connexion between the second part of the Logion

and the words next before it in the first part.

In Ecclus. vii. 15, 'Hate not laborious work; Neither

husbandry, which the Most High hath ordained,' passing

over the express mention of husbandry as perhaps not

belonging to the original work, we have a general precept

to the effect, ' Do thy work, for it is thy portion from God,'

which forms a good parallel to Logion V (B) taken literally.

Compare the rabbinic saying* in commendation of labour,

* See the Midrash on Jacob's Well for interpretations of the stone upon

the well's mouth [Jewish Fathers, Addit. Note i6), and compare Deut. Rab.

vi ., quoted in Schoettgen Eor. Heb. ii. 67 (Dresd. & Lips. 1742). In
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that ' The Shechiuah was not to dwell with Israel till they

had made a sanctuary (Exod. xxv. 8). " Six days 77msi (not

mayest) thou labour, and do all thy work :
" labour if poor,

but find " work " to do even if rich ' (Jeiuish Fathers, i.

n. 22).

(3) It is possible to combine an allusion to the pantheistic

doctrine with the strictly literal view of (B). St. Paul can

quote words of heathen poets, as Aratus and Cleanthes (Acts

xvii. 28-29), without going on to say that 'the Godhead is

found in gold, silver and stone,' and pervades all things,

even to the meanest and most disgusting *. So Jesus in the

Logion may be thought to teach that even the anchoret,

working in solitude among stones and trees, will yintZ Him,

not in the sense that the Stoic 'God,' the mind of the world,

is ever}^where ev rfj vXj], in matter, but in the religious sense

of Exod. XX. 24, ' In every place ... I will come unto

thee.' ' Why is God called makom ?
' that is, place (tottos).

'Because "in every place" where the righteous stand He
is found' {Yalkut,'i. 119).

Early expounders of (B) may have departed from its

true sense and allegorized what they should have taken

literally, as the manual work which Jesus ' the carpenter

'

(Mark vi. 3) is said to have done was made to have

a spiritual significance. In Justin's Tryi^ho (§ 88, Otto,

p. 324) our Lord is said to have made ploughs and yokes,

by these as symbols teaching righteousness and the duties

of active life (Matt. xi. 29 ; Luke ix. 62). What He did

must have been a sign : what He is reported to have said

must have been a parable.

Hermas {Sim. ix. 9. 7) the Tower when finished was 'as if of one stone,'

yap (( (. So Jacob at Hai'an took 'of the stones' of

the place, and in the morning found them 'the stone' (^Gen. xxviii. ii, i8\

for {Yalkut, i. 119) nn« ]ix j'JO wv:, they had all of them been made one stone.

* Zeller, Philos. der Griechen, 3* Theil, i. § 4 (p. 126, 1865), ' das

Schlechteste und Hasslichste so gut wie das SchOnste,' with footnote

including the illustrations from Clem. Alex, and Lucian given above

on page 39.
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VI

LOGION VI.

h.kyi.1?,
(A) bcKTos €V rfj "narpihi.
() larpos Oepa-netas eh tovs^.
Saith Jesus,

prophet is not acceptable in his own country, neither

doth a physician work cures upon them that know him.

The parallels in the Gospels are :

—

St. Matt. xiii. 57-58 : 'And they were offended in him.

But Jesus said unto them, A prophet is not without honour,

save in his own country, and in his own house. And he did

not many mighty works there because of their unbelief.'

St, Mark vi. 4-5 :
' And Jesus said unto them, A prophet

is not without honour, save in his own country, and among

his own kin, and in his own house. And he could there do

no mighty work, save that he laid his hands upon a

sick folk, and healed them. And he marvelled because of

their unbelief.'

St. Luke iv. 23-24 :
' And he said unto them, Doubtless

ye will say unto me this parable. Physician, heal thyself:

whatsoever we have heard done at Capernaum, do also

here in thine own country. And he said, Verily I say

unto you, No prophet is acceptable in his own country.'

St. John iv. 44 :
' For Jesus himself testified, that a

prophet hath no honour in his own country.'

(A)

Comparing the first saying in the Logion with the

following parallels from the first and second, the third, and

the fourth Gospels respectively :

—

(l) Ov< 5 ei kv rfj ,
(a)? b^KTOs kaTiv kv Trj',
(3) iv Trj ihCa^ e^et,
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we see that it might have been drawn from (i) and (2)

with or without (3), that is to say, from the three Synoptic

Gospels, with or without the Fourth Gospel. Inserting

6e/cToy from (2) before in (i), and omitting d
, we get the saying (A).

(B)

' The second part of this logion is new ' (Swete), but not

in its obvious sense true. ' No one can assert that a

physician, in the literal sense, "does not work cures on

them that know him." Jesus is therefore manifestly

speaking of a physician of the soul and of nothing

but spiritual healing. In this sense, familiarity with

the healer is well known as an impediment to the

act of healing. The synoptists hint at it in various

ways . . . But it is reserved for John to represent the

Jews as saying directly that they cannot believe in any

Messiah whose origin they " know," and Jesus as replying

in two apparently inconsistent statements, " Ye both knoiv

me and know whence I am," and again, " Ye Icnoiu neither

me nor my Father." The meaning of both is obvious . . .

The prophet is " known," and yet " not known," by the

neighbours whom he cannot heal because they cannot

believe ' (Abbott, p. 23).

The Gospels record that Jesus in His own country could

not, or did not, do many works of healing, as He did in

places where He was not so well known.

Wetstein on St. Luke, loc. cit., quotes from Dio Chry-

sostom, oaTLS b€ eavTov-( -4 biOLKiLV, o/xotos ianv el tls to

e€pa7T€V€LV , ? elvai,? *6e

laTpevoL ..., a man who will not answer the call to

take part in the administration of his own city is like

a physician who does not choose to attend to his own
body, but will heal others for a fee. Thus the case of

a man who will not be at the trouble of, so far as in him

lies, regulating and reforming a body corporate to which he
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belongs is likened to the hypothetical case of a physician

who will not heal himself.

According to St. Luke, our Lord supposes an analogous

application of the proverb, ' Physician, heal thyself,'

—

' exert thy j^owers of healing in thine own country, as

presently intei-preted ; the Physician being represented

as an inhabitant of Nazareth, and aeavrov including His

own citizens in it ' (Alford). In the Gospel the proverb

and its application are put by Him into the mouth of

others, thus, ' And he said unto them, Doubtless ye will

say unto me this parable. Physician, heal thyself: what-

soever we have heard done at Capernaum, do also here in

thine own country.' Then follows the first saying in the

Logion in the form, ' Verily / say unto you. No prophet

is acceptable in his own country,' with a ^ of Jesus

corresponding to the Logiographer's Aeyet.
Unbelieving neighbours at Nazareth having been made

to say implicitly, ' Thou, a physician, dost not do cures to

them that know thee,' in order to deduce therefrom the

second part of the Logion, we must generalize their saying

about Jesus and make it His. A like handling of the

words quoted from Dio Chrysostom would lead to another

new proverb, as untrue generally as what is new to us in

the Logion appears on the face of it to be.

In passages cited by Wetstein from Aeschylus, Cicero,

and other writers, the physician who cannot heal himself

is assumed to be a bad one (mKos, nialus). But in the

following illustrations from Aristotle (vols. ii. 40, x. 91 in

Bekker, Oxon. 1837}, a man's healing or not healing himself

is regarded from different points of view :

—

(i) Phys. 2. 8, 199 b 30: d kv rfj hearc

(( , Kcti iv €. , ?^
avTos kavTov' eoiKey ?.

(2) Pol. 3• 1^5 1287a 4• . ( y' €'
kaVTOvs ^ aWovs ., hvvvo,

KpiviLv Trepi re kv ovTes.

Aristotle in () is arguing that there is a 'wherefore' or
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purpose in nature : he supposes the case of a man who acta

as his own phjsieian, and says that nature does likewise.

In (2) he states that physicians and gymnastic trainers

are accustomed, for good reasons, to call in others for their

own healing or training. A man cannot always judge

rightly about what concerns himself, and his faculties may
be impaired by a disease from which he is suffering.

For a like reason to the former, in cases of difficulty

a physician may quite naturally call in other physicians to

treat those whom he knows best, that is to say, the members of

his own family. It also happens sometimes that a physician

has not the opportunity of healing ' them that know him,'

merely because they have no faith in one with whom they

are familiarly acquainted. But it is not true generally that

a physician of bodies does not heal his neighbours. The

saying (B) is nearer the truth when taken spiritually, and

as a doublet of (A).

-TTotei eepairdas] For the phrase see Protevang. Jac. xx.

eZs ? yivaaKovTas] Cf. in Psalm Ixxxvi. 4 roi?

. ' Have we not here a trace of the Aramaic

origin of the logion ?
' (Swete, p. 548).

LOGION VII.

Aeyi6?,
'?^ ctt' opovs 4€ TT€creiv hvvarai .
Saith Jesus,

city biiilt on the top of a high hill and stablished can

neither fall nor be hid.

The Logion gives the substance of two sayings from the

Sermon on the Mount, but with variations which have to

be accounted for. The two sayings, as nearly as may be

in the words of the Logion, are :

—

(A) A city on the top of a high hill cannot be hid.

(B) A city built and stablished cannot fall.
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(A)

€7' opovs] Our Lord having said, according

to St. Matthew (v. 14), city set on a hill cannot be hid,'

why does the Logion speak of the city as built upon the

top of a high h'dll In so concise a saying, with its

abbreviation and compression, it is not likely that a hill

has been expanded into the top of a high hill without

purpose and significance. An adequate explanation seems

to be suggested by the following passage from The Witiiiess

of Hermas to the Four Gospels (p. 35 sq., 1892) :

—

' In Sim. ix we read, And he took me away to Arcadia,

unto a certain rounded mountain, and set me on the top of

the mountain ; and he shewed me a great plain, and round

about the plain twelve mountains (i. 4). And in the midst

of the plain he shewed me a great white rock rising up out

of the plain : the rock was higher than the mountains, four-

square, so that it could contain the whole world (2. i). On
the rock, above a gate hewn out of it^ a tower is built of

stones brought from all the mountains (4. 2, 5), in the last

days (12. 3). The tower is the Church (13. i). The rock

on which it is built is therefore the mountain of the Lord's

house ; and its being higher than the mountains alludes to

the saying of Micah iv. i and Isaiah ii. 2, And it shall

come to 2^<^ss in the last days, that the mountain of the

Lord's house shall he established in the top of the moun-
tains, and shall be exalted above the hills j and all nations

shall flow unto it.' With allusion, we may suppose, to this

famous prediction of two prophets, the city in the Logion

is built and established ' on the top of a high hill.'

The twelve mountains in the Shepherd being twelve

tribes 'that inhabit the whole world' (17. 1), the mountain

from which they are all seen recalls the mountain of the

Temptation (Matt. iv. 8). The Logion possibly alludes also

to this, and to other texts such as Ezek. xx. 40, xxxiv. 14,

xl. 2, ' . . . a very high mountain, whereon was as it were the

frame of a city.'
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A city set() on a hill*. Compare the following

uses of the word for set :

—

E-ev. xxi. 16: 'And the city lieth foursquare/

Ecclus. xxii. 16-18: 'Timber girt and bound into a

building shall not be loosed with shaking: So a heart

established [^) in due season on well advised

counsel shall not be afraid . . . Pales set on a high place will

not stand against the wind.'

Hermas Vis. iii., Sim. ix. {Witness of Hernias, p. 45):
'. . . stones rejected by the builders. Many such stones are

seen in Vis. iii. lying about the tower, seamed, stunted, or

otherwise unfit for use (2. 8) ... In Sim. ix. the stones

lying by the tower are given over to the Shepherd to cleanse,

and he says that he will hew most of them, and cast them
into the building.' See also the suggestive article on the

Logia by Mr. Charles B. Huleatt in No. 2723 of the

Guardian (Feb. 9, 1898).

The word for set in the Sermon on the Mount (Matt.

V. 14) perfectly suits its context; but some word connoting

stability, which ' set ' does not, was wanted in the Logion.

(B)

St. Matt. vii. 24-25 :
* Every one therefore which heareth

these words of mine, and doeth them, shall be likened unto

a wise man, which built his house upon the rock : and the

rain descended, and the floods came, and the winds blew,

and beat upon that house ; and it fell not : for it was

founded upon the rock.'

St. Luke vi. 47-49 :
' I will shew you to whom he is like

:

he is like a man building a house, who digged and went

deep, and laid a foundation upon the rock : and when

a flood arose, the stream brake against that house, and

could not shake it : because it had been ivell builded.' So

the Revised Version, with the note, ' Many ancient authori-

* Ye are the light of the world. A city dc. (Matt. v. 14). Compare

Wetstein's illustration from Cicero, Catilin. iv. 6 :
' Videor enim mihi banc

urbem videre, iucewi orbis tenarum atque arcem omnium gentium.'
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ties read for it had been founded upon the rock: as in

Matt. vii. 25.' Dr. GifFord quotes from Tisch.-Baljon N. T.

Gr. 1898, on St. Luke, 'aeth. quia supra petram aedificata

fuit ac bene aedificata fuit.'

Built, MS. oiohop (Swete, p. 549)] The use of

built for set (Matt. v. 14) in the Logion may be accounted

for by supposing it to rest upon some form or version of

the Sermon on the Mount in which the word built was so

used. ' city built on the top of a high hill and firmly

stablished can neither fall nor be hidden. This combines

the thought of St. Matt. v. 14 with that of vii. 24, 25, but

does not compel the theory of literary dependence. The

word^4 (St. Matt. V. 14 €4) is interesting,

for though not found in any Greek MS. of the passage in

St. Matthew, it seems to be presupposed by the early Syriac

versions, by Tatian, and by a Latin version used by Hilary
'

(L. S. p. 26).

As a simple alternative to this explanation it may be

suggested that the word built in the Logion alludes to the

parable of the House on the Rock, in which the word
' build' is used. This word suits both of the sayings combined

in the Logion, whereas ' set ' applies only to the position

of the city and not to its structure. The word as being so

appropriate in the Logion might have been thought of

merely as a synonym for ' set '; but its occurrence in the

parable may actually have suggested it.

Stablished] Professor Swete writes, ' I am unable to see

the force of the argument which the editors urge against

the hypothesis of conflation, on the ground that there is no

reference to the rock. The rock is implied in.
The saying is, however, not so much a conflation as an

abbreviation, which labours to collect the ideas of two

very distinct sayings, and produces in its present detached

form a somewhat confused result . . .^, which occurs

in Luke, Oath., Paul, Apoc, is not used in the New Testa-

ment or apparently in the LXX of the foundation of

a building, for which Matthew has the proper word.' But ' stablished ' means more than 'founded':
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an edifice which is to stand must be not merely on a good

foundation, but also ' well builded.' ' For other foundation

can no man lay than that which is laid, which is Jesus

Christ. But if any man buildeth on the foundation gold,

silver, costly stones, wood, hay, stubble ; each man's work
shall be manifest : for the day shall declare it' (i Cor. iii.

11-13)•

Fair\ Rev. xi. 13 : 'And in that hour there was a great

earthquake, and the tenth part of the city fell.' Rev. xvi.

icS-19: 'And there was a great earthquake, such as was
not since there were men upon the earth, so great an

earthquake, so mighty. And the great city was divided

into three parts, and the cities of the nations fell.' A city

or more or less of it may be thrown down by an earth-

quake ; but that an entire city should fall, as a single

house might do, because it is not well built would be

an extraordinary occurrence (Harnack). Why should so

strange a thing be contemplated in the Logion ? The theory

of conflation is required to account for it. The Logion

compresses widely different sayings about a city and a

house into one : for the sake of brevity it makes the one

word serve for both : and thus it applies to a city what in

one of the sayings relates to a house.

Dr. Abbott comments thus on the Logion, ' The next

Logion combines two sayings from the Sermon on the

Mount ... It warns the Christian teacher, first, that he

is to teach, and, secondly, that he is to know. Publicity

is to be accompanied with certainty. The tower is to be

high, but it is also to have firm foundations. The two

thoughts go well together in this antithesis, and their har-

mony indicates that we have here an original saying of

Jesus, or of some early inspired follower of Jesus, and not

a mere scribal combination of two sayings. And there is

a passage of Clement of Alexandria, similarly connecting

the notions of " height " and " stablishing," which makes it

probable that this Logion was in some shape known to

him. Quoting the Psalmist's precept to " tell the towers

of Jerusalem," he says :
" This suggests that those who in
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a high spirit () have received the word [of God]

will be like high towers and will stand firmly in faith and

knowledge."

'

The Logiographer, in making the one word ' city ' serve,

not very appropriately, for both ' city ' and ' house,' was

doubtless thinking again of little but spiritual applications.

The city was the Church, which was also a house. It was

the city ' which hath foundations,' and was built upon the

rock, Christ. The Church was ' as a city built on a height

'

{Clem. Horn, iii, 67, in Resch Paralleltexte). It was like

Jerusalem, which was ' builded as a city &c.' (Ps. cxxii. 3).

A commentator on Civitas super montem posita, ' a city

set on a hill,' when he says that the ' city ' is the Church,

instinctively goes on to paraphrase ' set ' by built. Thus

Theophilus in Allegor. lib. i. 5 writes, ' Civitas ecclesia,

mons intelligendus est Christus, super quem aedificata est

ecclesia ' (Zahn, Forsch). The Logiographer, to whom the

' city ' was the Church, would in like manner quite natu-

rally have spoken of it as ' built,' a word which suited both

the sayings which he was welding together, and was actually

used in one of them.

VIII

LOGION VIII.

€€ fC AKOVeiC
MlCTOe . . TION COY TOLJ••• • •

I.

Thou hearest into thy one ear.

The note upon Logion VIII in G. H. (p. 15) is as follows :

—

'As at the bottom of col. i, the traces of letters in the

middle of 1. 42 are very faint. The third letter could be ,
the fifth C. [€]IC TO COY is a possible reading.

The last letter of the line may be 6, and the preceding one

or conceivably K. The Logion appears to be new.'
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Filling the three blanks in line 42 with the letters

6, N, , suggested in this note, we get for the beginning

of the saying,

AKOVeiC€€ COY.

The obvious way of reading eiCTOeNOOTION is given in

the note of L. S. (p. 14) on the text of the Logion, ' ds

(Taylor . Swete, Zahn, v. Gebhardt).' Professor

Swete writes (p. 549 n.) that he owes the suggestion of

to the present writer: he had himself 'thought of =
ovs '

: and he continues the saying on hearing ' with one

ear ' with words meaning, ' but the other thou hast closed,'

the closing of one ear being supposed to imply hearing

indistinctly. Messrs. Grenfell and Hunt, to whom the

reading cv properly belongs, write in The Oxyrhynchus

Papyri :

—

' Alone of restorations Swete's aKoveis [ejt? ro ey

[ €€€€ (or some such word) in the eighth

Saying is quite convincing. The sense is, " Thou hearest

with one ear, but the other thou hast closed," i.e. "thou

attendest imperfectly to my message."
'

2.

Aviie dextra intende.

Hearing ds to Ir, ' with the one ear,' suggested to

me something different from hearing indistinctly or vith

inattention.

(i) In the Bible and elsewhere the 'right' takes prece-

dence of the ' left.' Compare the following and other places

of the Old and New Testaments in which mention is made

of the right ear or other member :

—

Exod. xxix. 20 (Lev, viii. 23-24, xiv. 14-28): 'Then shalt

thou kill the ram, and take of his blood, and put it upon the

tip of the right ear of Aaron, and upon the tip of the right

ear of his sons, and upon the thumb of their right hand, and

upon the thumb (anglice great toe) of their right foot, and

sprinklB the blood upon the altar round about.'

Zech. xi. 17: 'Woe to the idol shepherd that leaveth the
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flock ! the sword shall be upon his arm, and upon his right

eye : his arm shall be clean dried up, and his right eye

shall be utterly darkened.'

St. Matt. V. "^9-30: 'And if thy right eye offend thee,

pluck it out . . . And if thy right hand offend thee, cut it

off, and cast it from thee.'

St. Matt. vi. 3 :
' ... let not thy left hand know what thy

right hand doeth.'

St. John for some reason mentions (xviii. 10) that it was

the right ear of Malchus that was cut off. The net (xxi. 6)

was to be cast on the right side.

(2) The Midrash makes yad, hand, mean the left hand, as

in L•a. xlviii. 13: 'Mine hand also hath laid the founda-

tion of the earth, and my right hand hath spanned the

heavens.' The left hand created earth, and the right hand

heaven. See Sayings of the Jeivish Fathers, chap, v, note 40

(cf. ii. n. 17), and Clem. Horn. ii. 16, quoted at the end of

chap, ii (ed. 2, 1897): 'In beginning"^ God, being One, as

things right and left first made the heaven, then the earth

;

and so consecutively all the syzygies.'

(3) Exod. xxi. 6 :
'. . . and his master shall bore his ear

through with an aul ; and he shall serve him for ever,*

Targ. 'Jonathan' xyD'' n'-mN \\ his right ear. The Mechilta

(Friedmann, f. 77 a, Weiss, p. 84) makes out by a g'zerah

shavah, or (as we may say) argument ex aequali, that ' his

ear ' means his right ear. See Talmud Babli Zehahim 24 a

sq. for a disputed g'zerah shavah, on the question of the

right hand as the hand for giving and receiving, comparing

St. Matt. vi. 3 quoted above.

The Mechilta raises the question. Why was the ear, of all

members, to be bored ? It was because the ear heard the

Commandments from Sinai.

(4) Eccles. i. 16: spake with my heart, saying . .
.'

The heart therefore hears. The Midrash on the words cited

* The first word of the Bible (written in MSS. without vowels) is

traditionally read as pointed BWeshiih, i.e. without the article, and is

rendered accordingly in the Septuagint and the Fourth Gospel. Rabbinic

writers note that the word is not to be read, Bareshith, in the beginning.
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ascribes a number of actions and faculties to the heart,

including hearing, for which the Scripture proof is i Kings

iii. 9 yDC^ 2b, (I hearing heart; and receiving commandments,

for which the proof is Prov. x. 8 '13 3^5 03.

Eccles. X. 2 : wise man's heart is at his right hand;

but a fool's heart at his left.' The Yalkut applies this

verse to the righteous, who meditate on the Torah, which

was given with the right hand ; and the wicked, who give

their heart to groAv rich, for it is said (Prov. iii. 1 6),
' in her

left hand riches and honour.'

(5) For the following apt illustration, from a work

attributed to Philo, I am indebted to Dr. Rendel Harris.

The passage is taken from a volume entitled MIKPO-
(Basil, date at end of pref. Kal. Sept. mdl),

which contains inter alia, ' Philonis Judaei Antiquitatum

Bihlicarum liher incerto interprete.'

See page 334*, where in the margin is written, Dextra

aure auclire Deum, of hearing God with the right ear ; and

in the text Eli tells the child Samuel to hsten with his

right ear, and not with the left ; because Phinehas the

priest taught that the right ear hears the Lord by night,

and the left an angel :

—

'Aure tua dextra intende, sinistra tace. Phinees enim

sacerdos praecepit nobis dicens : Auris dextra audit domi-

num per noctem, sinistra autem angelum. Et ideo si in

dextra audieris, dicito : Die quid uis, quoniam audio^ tu

enim me plasmasti. Si autem in sinistra audieris, ueni &
annuntia mihi.*

Samuel goes away and sleeps : the Lord speaks again,

<L' repleta est Samueli dextra auris: then he turns on to

the other side and says, ' Si possibilis sum, loquere . .
.'

* The passage from 'Philonis Ant. Bibl.' is on p. 94 in the Basel reprint

of 1538 from the editio princeps (Ba.sel, 1527). The reprint has on its title-

page, 'Philonis Judaei Alexandrini . . . omnes quae apud Graecos et

Latinos extant, libri, Antiquitatum . .
.' (I. B.).

F
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3•

The Two Ways.

The doctrine of the Two Ways appears in a multitude of

forms in sacred and profane literature.

Justin,. ii. 1 1 ,
quotes the myth of Prodicus on the

Choice of Hercules from Xenophon, in which Virtue and Vice

appear as women, and address Hercules at the dividing of

the ways. In the Testaments of the Twelve Patriarchs

(Jud. 20) we read :
' Two spirits wait upon a man, that of

truth and that of error (i John iv. 6), and between is that

of the understanding of the mind, whichsoever way it may
will to incline.'

The supposed hearing ' into the one ear ' in Logion VIII

suggested to me a form of the Ttvo Ways in which the man
might be imagined to be solicited by voices without forms,

as it is said in Isa. xxx. 21 : 'And thine ears shall hear

a word behind thee, saying, This is the way, walk ye in it,

when ye turn to the right hand, and when ye turn to the left.'

Ways themselves are personified and speak in Herodotus,

as noted by Diels (I. B.) in Parmenides' Lehrgedicht, p. 47
(Berlin, 1897), with the remark: 'Dieser Tropus erklart

die Worte des vierten Evangeliums . . . ey&) ? . .
.'.

In Herod, ii. 20-22 three Greek ivays of accounting for the

overflow of the Nile are specified ; and first two are noticed,

kripa Aeyet, whereof the one says that the Etesian

winds are the cause, and the other is^,
more unintelligent. But ' the third of the ways, though

far most reasonable, does most speak false (^^), for

neither does this say (Aeyet) anything when it says {4)
that the Nile flows from melting snow.'

Whether or not the Logion was on the subject of two

opposing voices speaking into the right ear and the left

respectively, or in any sense upon kv, it has served

to call attention to some curious sayings, and may in due

time be the means of bringing others of equal or greater

interest to light.
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IX

CONCLUSION.

This concluding section contains additional notes on

some of the Oxyrhynchus Sayings, and touches upon the

general questions of their use by early Christian writers,

and the sources, nature, and purpose of the Logiographer's

compilation. The proposed new reading in Logion II

(p. 7 n.), which is Mr. V. P. Bartlet's, is ' Jesus,' for * God.'

I.

The Kingdom of Jesus.

The phrase ' kingdom of Jesus ' is found in the Epistle of

Barnabas (p. 72), and is led up to by passages of the New
Testament :

—

St. John xviii. ^6 :
' Jesus answered, My kingdom is not

of this world.' Thus the new reading would not impair

the parallelism, ' world,' ' kingdom . . .
,' in Logion II (A).

St. Luke xxiii. 42 (Matt. xx. 21): 'And he said, Jesus,

remember me when thou comest in thy kingdom.'

St. Luke i. 31-33 (Matt. xiii. 41, xvi. 28) :
'.

. . and thou

shalt call his name Jesus . . . and of his kingdom there

shaU be no end.'

Rev. i. 9 (Col. i. 11-13): '.
. . the tribulation and king-

dom and patience in Jesus.'

Having learned from Dr. Rendel Harris that the reading

[) in Logion II had been called in question, and that

it had been proposed to alter it in some way, I examined

the facsimile, and invited others to examine it, with the

following results.

I. Some thought of OYI . OY, or OYNOY, a contraction for, of heaven. One correspondent wrote at first, ' I see

that the space seems large for UY : can it be OYNOY? But

I think that hardly likely. TOY is clear
'

; and afterwards

suggested 'TOYNO? written for by homoio-

F 2
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teleuton,' with the remark, ' considering the smallnes8 of

the in this script, there seems to be room, as far as one

can judge from the facsimile.' These readings are testi-

mony against , and in favour of a stroke I next after

TOY, which might be either an iota or part of a larger

letter as or K. There is room for (cf. 2 Pet. i. 1

1

, ...), but scarcely for ,
2. The I in the collotype seems at first to end with

a small curve to the right, of lighter shade. Neglecting

this as perhaps not an ink mark, we have remaining

a clear I with no sign of a continuation, that is to say,

an iota. Before it is obviously TOY, the article, as in

lines 4, is. The top of the T, which reaches nearly to the

middle of the Y, is not in line with the bar over I .Y, of

which the beginning from the I seems to have left faint

traces and the end is clear. A small 0, as in TOY, would

fit into I.Y, making 0, a natural, though apparently

quite exceptional abbreviation of, Jesus. Something

is said below (p. 76) on the obvious objection that the

kingdom ' of Jesus ' would not have been spoken of in

a saying introduced by * Saith Jesus.'

2.

The Logia and Clem. R. II.

The Ancient Homily (p. 22) of pseudo-Clement is quoted

below, with one slight alteration, from the translation in

Bishop Lightfoot's Apostolic Fathers, Part I. vol, ii. 306-

316 (1890):—

§ I. ' Brethren, we ought so to think of Jesus Christ as

of God . , . we who were maimed in our understanding,

and worshipped stocks and stones . . . we recovered our

sight, putting off by His will the cloud wherein we were

wrapped.'

§§ ^-6. ' Wherefore, brethren, let us forsake our sojourn

in this world and do the will of Him that called us, and let

us not be afi-aid to depart out of this world ... ye know,

brethren, that the sojourn of this flesh in this world is
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mean and for a short time, but the promise of Christ

is great and marvellous, even the rest of the kingdom that

shall be and of life eternal . . . For, if we do the will of

Christ, we shall find rest . . . But . . . with what confidence

shall we, if we keep not our baptism pure and undefiled,

enter into the kingdom of God %

'

§ 9. * Understand ye . . . In what did ye recover your

sight ? if ye were not in this flesh ... If Christ the Lord

who saved us, being first spirit, then became flesh, and

so called us, in like manner also shall we in this flesh

receive our reward . . . While we have time to be healed,

let us place ourselves in the hands of God the Physician.'

§ 12. 'Let us therefore await the kingdom of God betimes

in love and righteousness, since we know not the daj^ of

God's appearing. For the Lord Himself, being asked by

a certain person when His kingdom would come, said,

When the tivo shall he one, and the outside as the inside,

and the male with the female, neither male nor female.'

§ 14. '
. . . for the scripture saith, God made man male

and female. The male is Christ and the female is the

Church . . . for she was spiritual, as our Jesus also was

spiritual, but was manifested in the last days that He
might save us.'

§ 17. 'Herein He speaketh of the day of His appearing

. . . And the unbelievers . . . shall be amazed when they see

the KINGDOM of the world in Jesus.'

The Logia are thought by some to be excerpts from the

Gospel of the Egyptians, with which the Homilist was

acquainted. He comes near to saying that the kingdom of

God is the kingdom of Jesus, and may have known

Logion II with the reading TOY I COY. In § 17 he writes,

ibovT€s TO h , when they see

the kingdom of the world in Jesus (Rev. i. 9). ' There is ample

authority for this sense oi' (Lightfoot, p. 222).

In §§ ^~6 the rest (^) of the kingdom to come

and of life eternal is the reward of doing the will of Christ

and renouncing the world. is a LXX rendering
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of ' sabbath ' or pnac in Exod. xvi. 23, xxxi. 15, xxxv. 2
;

Lev. xvi. 31 (?), xxiii. 3, 24, 39, xxv. 4, 5, 8. The 'rest' of

life eternal might have been suggested by verses of the

New Testament, as Heb. iv. 9, Rev. xiv. 15 ; but the ' rest

of the kingdom ' corresponds remarkably with Logion II,

in which finding the kingdom and sabbatizing are brought

together. Others of the Logia are illustrated by words of

the homilist. He uses the term ' fasting ' only in its

primary sense, but inculcates what he would have under-

stood by fasting from the world. If he knew Logion V
(B) as a saying of Jesus, he would not (we may infer) have

read it in the pantheistic sense.

§ 12. The rtiale ivith the female. ' This saying of the

Egyptian Gospel, if it had any historical basis at all

(which may be doubted), was perhaps founded on some

utterance of our Lord similar in meaning to St. Paul's

€VL apa€v Koi , Gal. iii. 28 . . . The name and idea of- had their origin in the cosmical speculations

embodied in heathen mythology' (Lightfoot, p. 239). The

Midrash finds the idea of ' male-female ' in the Bible.

Gen. i. 27, ii. 21-22, 24 (Matt. xix. 4-5): 'And God created

man in his own image . . . male and female created he

them. And the Lord God . . . took one of his ribs . . . and

the rib which the Lord God had taken from the man
builded he into woman. . . Therefore shall a man leave his

father and his mother, and shall cleave unto his wife : and

they shall be one flesh.' In the Midrash (Gen. Rab. viii. i,

xvii. 6) it is said that God created the first man androgynos,

cf. PlatOj Sympos. 189 E, 191 D. Afterwards he took one

of his two sides (Exod. xxvi. 26), and made it into woman.

In Gen. ii. 24 the LXX inserts ' the two ' thus, ol

etj . This, with ei's omitted, may have

become' 'iv, whence as in the Homily"
€v^.

Anastasius of Sinai speaks of ancient writers who

* The next clause in § 12 ' is omitted in the quotation of Julius

Cassianus' (Lightfoot, p. 238), perhaps rightly. There is a Talmudic

phrase, * one whose inside is as his outside ' {Jewish Fathers, iii. n. 41%
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applied the whole Hexaemeron to Chrid ami the Church

(Lightfoot, p. 245). So St. Paul to the Ephesians (v. 31-

33), with reference to Gen. ii. 24, ' I speak et? .
[eis] Tr]v.' According to the Ancient Homily, the

kingdom of Jesus shall come when things shall be as they

were in the beginning. ' Man without woman is not man '

{Jexvii<h Fathers, Addit. Note 4). He will be perfect (riAetos)

when the two are again one.

3•

The Logia and Barnabas.

At the end of Bishop Lightfoot's St. Clement of Rome
(1890) there is an essay on the Epistle of Barnabas, in

which the ' possible limits ' of its date are said to be A.D. 70

and A.D. 132, and it is argued that we should 'place the

so-called Barnabas during the reign of Vespasian (a.d. 70-

79).' On the other hand, Keim, as quoted by Professor

Sanday in The Gospels in the Second Century, is of opinion,

that ' The Epistle of Barnabas . . . was undoubtedly written

at the time of the rebuilding of the temple under the

Emperor Hadrian, about the year 120 a.d at latest 130.'

The following passages of Barnabas are quoted from the

edition by Dr. G. H. Kendall appended to Dr. W. Cunning-

ham's Dissertation on the Epistle of S. Barnabas (1877) :

—

iii. 1-5. 'Therefore, touching these things, He saith

again unto them, To ivhat purpose do ye make fasts unto

me &c! Almost the whole chapter is a citation from

Isaiah Iviii.

vi. 12-19. '
. . .as He saith to the Son, Let us make man

after our image and after our likeness, and let them rule

over the beasts of the earth, and the foivls of the heaven, arul

the fish of the sea . . . He hath made a secorhd creation in

these last days : and the Lord saith, Behold I make the last

as the first (^ ? ) . . . And above we have

said before, And let them increase and multiply and rule

over the fishes. Who then is he that is able now to rule

over beasts or fishes or fowls of the heaven 1 . . . So then
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though this Cometh not to pass now, surely He hath told

us when . . . when we ourselves also are made perfect.'

Did Barnabas know the Gospel of the Egyptians ? There

the Lord, in reply to the question ' When ?,' makes the last

things as the first, taking words from the Hexaemeron

(p. 71) to symbolize man's ultimate return to his primal

perfection.

vii. 3-1 1. 'In the writing of the commandment, Whoso-

ever keepeth (lit. fasteth) not the fast shall be utterly de-

stroyed with death, the Lord gave commandment, because

He was in His own person about to offer the vessel of the

Spirit as a sacrifice for our sins ... To this end ..." the

goats like and equal," in order that when they behold Him
coming in that day, they may be astonied at the likeness

of the goat. See ye then in the goat the type of Jesus who

should suffer . . . Thus, He saith, they ivho would see me,

and lay hold of my kingdom, must through trihidation

and suffering obtain me.' These words of the Lord on the

fast and His kingdom are not unlike a paraphrase of part

of Logion II, on the remainder of which see under chap. xv.

With 'astonied/ compare in the Ancient Homily (§ 17, p. 69),

' And the unbelievers shall be amazed.'

viii. 5-6. ' And why the wool upon wood ? Because the

KINGDOM OF Jesus is upon the wood . . . But wherefore

the wool withal and the hyssop ? Because in His kingdom

there shall be days evil and polluted, in the which we shall

be saved.'

XV. 1-7. ' Further, it hath been written concerning the

Sabbath also in the Ten Words . . . And keep ye the

Sabbath of the Lord holy with pure hands and a pure

heart ... And He rested on the seventh day. This signi-

fieth, that when His Son shall come and utterly destroy

this present time . . . then He shall truly rest on the

seventh day. Yea, and He saith furthermore. Thou shalt

keejJ it holy tvith pure hands and a pure heart.' Current

sayings of the type of Logion II (B) may be supposed to

underlie the writer's addition to the Decalogue. Only the

pure in heart can sabbatize the sabbath and see God.
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4.

The Log and Hennas.

SiTii. i. 1-6. 'He saith to me, "Ye know that ye, who
ai'e the servants of God, are dwelling in a foreign land ; for

your city is far from this city. . . why do ye here prepare

fields and expensive displays and buildings and dwelling-

chambers which are superfluous? ... as dwelling in a strange

land prepare nothing more for thyself but a competency

which is suflicient for thee . .
.' (p. 439 sq., Harmer). The

two cities are the world and the kingdom of God : the

Christian is to be content with a bare sufficiency in the one,

while he lays up for himself treasures in the other, i.e. he is

to fast from the world that he may find the kingdom of God.

Sinn. V. i . Hermas is fasting, and the Shepherd comes to

him and asks :
' What is this fast [that ye are fasting] ? . . .

Ye know not how to fast unto the Lord, neither is this a fast,

this unprofitable fast which ye make unto Him,' ovbi kariv]( avTTf] ves (€€€ (p. 347^ Harmer),

cf. Epist. Barn. § vii (p. 72)^ except ye fast the fast.' The

Shepherd continues :
' But fast thou . . . such a fast as this

;

do no wickedness ... let no evil desire rise up in thy heart

. . . ,' with the customary allusion for true fasting to Isaiah

Iviii (p. 17).

Sim. V. 2. ' Hear the parable which I shall tell thee

relating to fasting.' A servant is ordered merely to fence

a vineyard. He does more than is commanded ; and the

Master makes him joint-heir with 'his beloved Son, who
was his heir.' In other words, as the reward of 'fasting the

fast,' He gives him an inheritance in ' the kingdom of the

Son of his love' (Col. i. 12-13).

Sim. v. 3. 'This then is the way that thou shalt keep

this fast . . . First of all, keep thyself from every evil word

and every evil desire, and purify thy heart from all the

vanities of this world ' {^, as a synonym for ).
Thus we have a paraphrase of ' fast from the world.'

Sim. ix. y-g, 30-31. Of the round stones at first rejected
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by the builders, some remain round and useless, but others

are squared and fitted into the tower ;
' For this world and

the vanities of their possessions must be cut off from them,

and then they will fit into the kingdom of God.' The

symbols used could not have expressed more exactly,

' Except ye fast from the world, ye shall not find place in

the kingdom of God.'

The last clause of Logion V has been compared with the

parable of the Willow, which represents (. viii. 3)
' the

law of God which was given to the whole world ; and this

law is the Son of God . .
.' (Huleatt). ' Cleave the tree, and

there am I,' can scarcely rest upon the parable ; but it may
have been one of a number of sayings which the author had

in mind when he wrote it. On ' Raise the stone ' see p. 43.

5.

The Bay of Atonement.

Logion II sums up sayings in passages of Leviticus and

Isaiah read on the Day of Atonement or relating to it

(p. 17). Barnabas finds in Lev. xvi on the two goats,

which is a morning lesson for that day, types of Jesus and

his coming kingdom. In the same section (p. 72) he quotes

a verse of Leviticus with sayings of the Lord, who ' was in his

own person about to offer the vessel of the Spirit as a sacrifice

for our sins,' in the form :

—

OS hv ] .
The verse belongs to the paragraph Lev. xxiii. 26-32

:

'2^And the Lord spake unto Moses, saying, ^''Also on the

tenth of this seventh month is the day of atonement : it shall

be a holy convocation unto you ; and ye shall afilict your

souls, and shall offer an offering made by fire unto the Lord.

2^ And ye shall do no work in this same day : for it is a day

of atonement, to make atonement for you before the Lord

your God. ^^ For ivhatsoever soul shall not he afflicted in

this same day shall be cut off from its people. ^"And

whatsoever soul shall do any work in this same day, I will

destroy that soul from among its people. "^ No manner of
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work shall ye do : it is a statute for ever to your generations

in all your dwellings. ^-It is a sabbath of rest unto you,

and ye shall afflict your souls : in the ninth of the month
at even, from even unto even, shall ye celebrate (LXX) your sabbath.'

Barnabas may have quoted a current form of verse 29

with or without variation, but we have no reason to think

that his words were all his own. In the Septuagint (Swete,

i. 238) we read:/ ? '^^^ avrfj rfj^]
( avrij^i.

Field's Hexapla on the verse gives from 'another,'(, and in a footnote on a previous verse it quotes

from Theodoret. Quaest. ad Levit., . . ./ KeAeiiet . . .

yap,, ??. In a supposed saying

of our Lord based upon the verse the ' people,' sc. of God,

would quite naturally become the kingdom of God. Thus

it is among the possibilities that there was a form ofLogion II

(A), ' Except ye fast the fast ye shall not find the kingdom

of God (or Jesus).' From the same paragraph of Leviticus

comes the phrase ' sabbatize the sabbath,' with reference to

' the fast ' (Acts xxvii. 9). The true fast is a fast from

worldly things, as Isaiah had said in effect (p. 1 8) ; and

Hermas may have known the phrase, 'fast from the cosmos'

(P• 73)•

To what has been said on the sabbath as ' of the nature

of a fast,' add from Jeivish Life in the Middle Ages by

Mr. Israel Abrahams (p. 172, 1896) that 'the fast' was of the

nature of a feast :

—

' There were no more joyous festivals in Israel than the

fifteenth of Ab and the Day of Atonement. On these days

the maidens of Jerusalem used to pass out in procession,

arrayed in white garments, which all borrowed, in order not

to put to the blush those who possessed no fitting attire of

their own. They went out to the vineyards and danced.

Then they sang— " Young man, lift up thine eyes and see

whom thou art about to choose. Fix not thine eyes on

beauty, but rather look to the piety of the bride's family.
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Gracefulness is deceit, and beauty is a vain thing, b*ut the

woman who fears the Lord, she is worthy of praise."

'

This is taken from the end of Taanith in the Mishnah.

Saith Jesus.

The obvious objection to Mr. Bartlet's reading in

Logion II (p. 67) is that Jesus would not have spoken of

the kingdom ' of Jesus.' But (i) ' Saith ' sometimes intro-

duces inexact citations, explanations, or paraphrases ; and

(2) words of others are said in a sense to be words of Jesus.

The following instances seem to make it not incredible

that the Logiographer should have prefixed his usual

formula to a saying not purporting to be quoted exactly

in the words of Jesus.

(i) On Epist. Barn. vii. 11, 'Thus, He saith, they who
would see me and lay hold of my kingdom must through

tribulation and suffering obtain me,' Dr. Kendall writes,

' This sentence is commonly quoted as one of the few

apocryphal sayings of Christ ... I cannot consider the

passage intended as such ... as a matter of fact is

habitually used in this Epistle simply for means, implies

. . . more often so in fact than in introducing a direct

quotation.' See also Resch, Agrapha Logion 10. Opinions

may differ about the meaning of ' Saith ' in particular cases,

but Aeyei and are clearly sometimes explanatory.

In a note on ' This He saith, keep the flesh pure and the

seal unstained, to the end that we may receive life ' {Anc.

Horn. § 8), Bishop Lightfoot writes, ' Xe'yet] He m.eans

this: as in § a (twice), § 12. See the note on Galatians

iii. 17.' A more or less close paraphrase with Aeyei prefixed

may be mistaken for a ' Logion,' and then quoted as such

apart from its original context.

(2) Epist. Barn, v, ' For to this end the Lord endured

to deliver His flesh unto corruption . . . For the scHpture

concerning Him containeth some things relating to Israel,

and some things relating to us. And it speaketh thus
;
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He was wounded for our tr^ansgressions . . . We ought

therefore to be very thankful unto the Lord, for that He
both revealed unto us the past, and made us wise in the

present, and as regards the future Ave are not without

understanding. Now the scripture saith ; Not unjustly is

the net spread for the birds. He meaneth (Aeyet) this, that

a man shall justly perish, who having the knowledge of

the way of righteousness forccth himself into the way
of darkness . . . Understand ye. The prophets, receiving

grace from Him, prophesied concerning Him' (Harmer,

p. 272 sq.).

Dr. Kendall's translation of v. 2 runs thus, ' For there

are written concerning Him some things unto Israel, and

some unto us. Now Scripture saith thus . . .
,' the Greek

being ircpl a ^ irpos , h be

TTpbs. Ae'yet , for there have been ivritten con-

cerning Him . . . Noiv He (or it) saith thus. The subject

of ' saith ' suggested by the context being ' He,' both editors

bring in the ' Scripture ' to avoid writing in effect, ' Jesus

saith,- Jesus was wounded for our transgressions.' But

Barnabas regards Jesus as prophesying in the prophets.

' What then saith He in the prophet ? And let them eat of

the goat that is offered at the fast for cdl their sins. Attend

carefully ; And let all the priests cdone eat the entrails

unuushed with vinegar. Wherefore ? Since ye are to

give Me, who am to offer my flesh for the sins of My new
people, gall with vinegar to drink, eat ye alone, while the

people fasteth and waileth in sackcloth and ashes ; that He
might shew that He must suffer at their hands ' (vii. 4-5,

Harmer).

7•

The Language of the Logia.

Writers on the Logia have raised the question whether

their original language was Semitic, and it has been

discussed in a suggestive way by Professor Cersoy of

Lyon in Quelques Remarques sur les Logia de Behnesa

published in the Revue Biblique of July, 1898.
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LOGTON II. lav ' . ' The words
" fast the world " have no sense except we think of the

rabbinical expression rh)V TO, a Nazarite of the world,

which means a life-long ascetic ' (Kohler). When^^
is followed by an accusative in Biblical Greek, it is either

that of the cognate noun {^ ), or that of

duration [^ . . . ). ' It would seem/ it has

been said, ' that if rbv is to stand here, it must be

taken in the latter sense. In this connexion we should

have expected (eis) ( Cor. viii. 13); but there

may have been reasons why was preferred in the

present context.'

Professor Cersoy postulates a Semitic original of the

Logion, meaning ' Si vous ne jeunez pas le jeune . . .', in

which a translator mistook D1V (Heb.) or nuIV (Aram.), fast,

for oVy or NO^y, world.

Barnabas, however, has the construction (§ vii. p. 72)

' fast the fast ' in his version of Lev. xxiii. 29, ' whatsoever

soul shall not he afflicted ' (Heb., Onk., Syr.). Targ. Jerus.

reads, '
. . . for every son of man that can fast (««"•'•si?) and

does not fast in that self-same day shall be destroyed by

death from among his people.' Thus a Semitic original of

'fast the fast' would not necessarily have had D1V or,
fast ; and the construction may have

been introduced by a translator, like ' die the death ' in the

Latin of Epist. Barn. loc. cit., ' ut si quis non ieiunaret

ieiunium, morte moreretur.'

On the first publication of the Logia I defended^
as possibly a construction in actual use (p. 10,

§1). This view has been taken by others, cf. from a recent

private letter, ' The accusative after^ is not unlike

that after and in late and New Testament

Greek ' (I. B.). If there was one form of the Logion with

' fast the fast,' this might have led to the use of the accusa-

tive in another form of it with ' fast the world.'

In Logion II (B) ' sabbatize the sabbath ' is no doubt

from a rendering of a Hebrew phrase, but it does not

follow that the whole Logion must have been originally
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in Hebrew. On the other hand it may be said in favour of

a Semitic original, that Lev. xxiii. 32, to which we suppose

the Logion refer, runs thus in Targ. Jerus.

:

Ye shall be fasting your fast (or fasts) and sabbathing

your sabbaths and keeping the times of your assemblies

with GLADNESS (p. J $). See in the Pentateuch with three

Targums, ed. S. Netter, Lev. 76 a (Wien, 1859). For the

construction ' fast a fast ' in Hebrew compare Zech. vii. 5

Logion V. Why raise the stone, but cleave the tree?

Professor Cersoy makes the ingenious suggestion that

some translator, sc. from a Hebrew original, read y£r\

with he {hiph. from 3^3) 'dresse, ou erige,' by mistake

for 3vn with cheth, 'taille, ou creuse.' But the saying is

variously interpreted ; and on a certain view of it the

contrast, ' raise,' ' cleave,' may have been intended to be

signij&cant, see in Exod. xx. 25 'not . . . of heivn stone

(p. 35), and compare the symbolism of unhewn stones in

Hermas, Irenaeus, and other patristic writers.

Logion VI. Neither doth a physician do cures to them

that know him. Professor Cersoy, putting together passages

from the Peshitto, concludes :
' Par consequent, la locution

aramdenne cit^e rdpond exactement au grec Oepa-neias '.'
It is also pointed out that ' them that know him ' is a

Hebraism (p. 57), and the question is asked, Why did the

redactor not write ei? Toy's ? But it may be

remarked that the phrase used is exactly what was wanted :

the case supposed is that of a physician who fails to cure

' them that knov him ' because they know him, not from

any fault or weakness or prejudice on his part arising from

the fact that he knows them.

8.

Sources of the Logia.

What remains of Logion I may be an extract from one

of the Synoptic Gospels, and others of the Logia may be
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developments from one or more of the Four Gospels ; or

the Logia may all be extracts from some other writing or

writings, which agreed more or less nearly in places with

the Canonical Gospels.

Messrs, Grenfell and Hunt (G. H. p. i6) considered 'the

possibility, which the prove/iawee of the papyrus naturally

suggests, that our fragment may come from the Gospel

according to the Egyptians.' This view was shortly after-

wards advocated by Mr. F. P. Badham in the Athenceum

(Aug. 7, 1897), and it is adopted by Professor Harnack.

Mr. Badham in the Athenceum of Dec. 31, 1898, begins by
quoting three passages bearing on the Egyptian Gospel :

—

(i) ' No one who does not fast all his days shall see God.

. . . No one who is not a virgin all his days is able to see God.

. . . No one who does not leave father and mother and brother

and sister and children and houses and all that he hath,

and go out after our Lord, is able to see God.—W. Wright's

Syriac Apocrypha : Transitus Mariae (sic), pp. 43-46.'

(2) ' The internal I have made external and the external

internal.—Wright's Apocryphal Acts, vol. ii, Acta Thomcce,

p. 282.'

(3)
' We [Guardian Angels] have come from holy men

who have renounced the world . . . some of them dwell in

caves, others in holes of the earth . . . thirsty for thy name's

sake . . . And the voice of God answered them, Know ye, my
angels, that ye are here, but my grace and my remembrance,

which is my Son, is with them.

—

Apocalypsis Pauli, ed.

Tischendorf, pp. 38, 39.'

It is added, '.
. . there seems a strong probability that the

Egyptian Evangelist utilized the post-Resurrection stand-

point . . . But the Acta Thomae, which have so strangely

escaped notice, entail much more important consequences,

especially in their Syriac form . . . "And when he hath found

rest he becometh a king" (Wright, p. 270) recalls 2 Clement

. . . Such expressions as " Blessed are the bodies of the pure,

worthy to become clean temples in which the Messiah shall

dwell," recall Hermas and the Acta Theclae, whose affinities

with one another, and with 2 Clement, have already given
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rise to suspicions of Egyptian indebtedness (see Resch's

Agrwpha, pp. 433-5), and, it may incidentally be added,

strengthen the connexion of Hermas {Sim. v. 3),
" Thus then

shall you observe the fast . . . Purify your heart from all

the vanities of this world," with Logion 2.'

* The early references to anchorites in Barnabas iv. and
Eusebius H. E. vi. 9, 10, allow one, as I pointed out in

the Athenceum (August 7, 1897), to understand Logion 4
[=v] as a recommendation to seek Christ in the stocks and
stones of the desert.'

On the Gospel according to the Egyptians see Harnack on

the Logia'^ (p. 27 sq., 1897), and in his Chron. der altchr.

Litteratur, comparing Clem. R. II, ed. Lightfoot. Its

resemblance in places to the Synoptic Gospels is, so far

as it goes, consistent with the theory that it contained all

the Oxyrhynchus Logia. On the other hand it is possible

that they were severally extracted or evolved from the

canonical and other wi'itings.

The Old Testar)ient.—From whatever sources the Logio-

grapher drew his materials, some things in the Logia may
be traced back to, or may have been suggested by, the Old

Testament. With Logion III compare in the Book of

Proverbs (i-viii) the sayings of Wisdom, who ' stands ' on

the ' habitable earth,' and admonishes the * sons of men.'

9•

The Comjnlation.

The small fragment containing the Logia ' measures

5I X 3I inches, but its height was originally somewhat

greater' (G. H. p. 6). So far as it goes, the evidence

supports the view that we have before us ' a leaf from

an ancient cheap and portahle copy ' of sayings attributed

to our Lord (Abbott, p. 2). The Logia ' are probably from

* Professor Hariiack's tract on the Logia has also been published in

English in vol. vi of the fifth series of the Expositor (1897).

Q
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the Vade Mecum' of a Christian of the middle of the second

century (Huleatt).

Intent upon giving multumi in 2^ci7'vo, the Logiographer

has detached sayings of the Lord from their settings in

some form of the Gospel narrative, and introduced them

abruptly in his booklet -with the words, ' Saith Jesus.'

Thus Log)on V, as Professor Harnack remarks [Expositor,

p. 403), is clearly ' taken from a larger context ; for we
have to supply the fact that the Lord is here speaking of

His disciples.' ' In the other cases also there is no indica-

tion of the occasion ; this cannot be primary ; the compiler

was concerned only with the Saying, and he left out the

occasion.'

Thinking of spiritual applications, he can compress two

or more sayings into one without regard to verbal congruity

or logical sequence. Logion VII, for example (pp. 58-62),

confuses two sayings which have been preserved separately

in the Gospels as they have come down to us. Clearl}'•

(i) this Logion is not a survival from an independent and

primitive tradition. But (2) the redactor's free handling of

canonical sayings and his correlation with them of so much

that is not canonical point to a more or less early date, at

which the fringe of Apocrypha had not yet been cut away

from the New Testament Scriptures.



THE APOCRYPHAL GOSPELS

G 2





THE APOCRYPHAL GOSPELS

I

•

Among the Cmnhridge Essays of the year 1856 is an

instructive and interesting dissertation on Apocryphal

Gospels by C. J. Ellicott, M.A., late Fellow of St. John's

College, now Bishop of Gloucester, which is in part a review

of Tischendorf's Evangelia Apocryplia (Lips. 1H53). In

the following pages on the Oxyrhynchus Logia and some

Apocryphal Gospels the volume Evangelia Apocrypha is

quoted from the edition of 1876. \Ve begin with a transla-

tion of Evangelmm Thomae Graece from the latter and

shorter of Tischendorf's two recensions of it.

EVANGELIUM THOMAE (Tisch. p. 158 sq.).

Book of the holy Apostle Thomas concerning the con-

versation() in childhood of the Lord.

Chapter L

I, Thomas the Israelite, thought it needful to acquaint

all the brethren that are of the Gentiles with the mighty

works of His childhood which our Lord Jesus Christ

did while He had His conversation bodily in the city of

Nazareth, when He had come to the fifth year of His age.

Chapter II.

One day, when it had rained, He went out of the house

where His mother was, and was playing on the ground
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where waters were flowing down. And when He had

made pools, the waters were coming down, and the pools

were filled with water. Then saith He, I will that ye

become clear and good waters. And straightway they

became so. But a certain child of Annas the scribe passing

by, and carrying a stick of willow, upset the pools with

the stick, and the waters were poured out. And Jesus

turned and said to him, Wicked and lawless one, what harm

did the pools do thee that thou didst empty themi Thou

shalt not go thy way, and thou shalt dry up like the stick

which thou boldest. And as he was going, after a little,

he fell down and gave up the ghost. And when the young

children that were playing with Him saw, they marvelled

and went and told the father of him that was dead. And
he ran and found the young child dead, and went and

complained to Joseph.

Chaptek hi.

And Jesus made of that clay twelve sparrows : and it

was Sabbath. And one young child ran and told Joseph,

saying, Behold, thy young child playeth about the runnel,

and hath made sparrows of the clay, which is not lawful.

And he when he heard went, and saith to the young child,

Why doest thou these things, profaning the Sabbath 1 And
Jesus answered him not, but looked at the sparrows, and

saith, Go, fly, and remember me while ye live. And at the

word they flew and went off into the air. And Joseph

when he saw marvelled.

Chapter IV.

And after some days, as Jesus was passing by through

the midst of the city, a certain young child threw a stone

at Him, and hit Him on the shoulder. And Jesus said to

him, Thou shalt not go thy way. And straightway he too

fell down and died. And they that chanced to be there

were astonished, saying. Whence is this young child, that

every word that He saith hath immediate effect? But
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they too went and complained against Joseph, saying, Thou
wilt not be able to dwell with us in this city. But if thou

please, teach thy young child to bless and not to curse•

for He slayeth our young children, and every word that

He saith hath immediate effect.

Chapter V.

And when Joseph was seated upon his chair, the young

child stood before him. And he took hold of Him by the

ear, and pinched it hard. And Jesus looked intently at

him and said, It is enough for thee.

Chapter VI.

And on the morrow he took Him by the hand, and led

Him to a certain rabbi[) named Zacchaeus, and

saith to him, Take this young child, rabbi, and teach him

letters. And he saith, Deliver Him to me, brother, and

I will teach Him the Scripture, and persuade Him to bless

all, and not curse. And when Jesus heard, He laughed,

and saith unto them. Ye say what things ye know, but

I understand more things than ye ; for before the ages

I am. And I know when your fathers' fathers were born,

and I understand how many are the years of your life.

And one that heard was astonished. And again Jesus said

to them, Marvel ye that I said unto j^ou, that I know how
many are the years of your life 1 Of a truth I know when

the world was created. Behold, ye believe me not now.

When ye see my cross, then will ye believe that I say

things true. And they were astonished when they heard

these things.
^to"-

Chapter VII.

And Zacchaeus wrote the alphabet in Hebrew, and saith

unto Him, Alpha. And the young child saith, Alpha. And
again the teacher. Alpha, and the young child likewise.

Then again the teacher a third time, the Alpha. Then

Jesus looking at the rabbi saith, Thou that knowest not



88 The Apocryphal Gospels

the Alpha, how shalt thou teach another the Beta? And
the young child, beginning from the Alpha, said of Himself

the twenty-two letters. Then, moreover, again He saith.

Hear, teacher, the array of the first letter, and know how
many strokes and rules it hath, and joint marks diametral

and convergent. And when Zacchaeus heard such attributes

of the one letter, he was astonished, and could not answer

Him. And he turned and said to Joseph, Brother, of a truth

this young child is not earth-born: take Him then away
from me.

Chapter VHI.

And after these things, one day Jesus was playing with

other children on a house-top. And one young child was

pushed down by another and thrown headlong upon the

ground and died. And when the children playing with

him saw it they fled ; and Jesus was left alone standing

upon the housetop, where the boy was thrown headlong.

And when the parents of the dead child learned it, they

ran with weeping, and when they found the child down
on the ground lying dead, and Jesus standing up above,

supposing that it was by Him that the boy had been thrown

headlong, they looked intently at Him, and reproached

Him. And Jesus, when He saw, straightway leaped down
from the house-top, and stood at the head of him that was
dead, and saith to him, Zeno, did I cast thee down? arise

and speak—for bo was the boy called. And at the word

the boy arose, and he worshipped Jesus and said. Lord,

Thou didst not cast me down, but when I was dead Thou

broughtest me to life.

Chapter IX.

And after a few days, a certain one of the neighbours

in cleaving a tree cut oif the base of his foot with the axe,

and from loss of blood was at the point of death. And
much people running together, Jesus also came with them
there. And He touched the wounded foot of the young
man, and straightway healed him ; and He saith to him,
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Arise, cleave thy wood. And he arose and worshipped

Him, giving thanks and cleaving the wood. Likewise, also,

all that were there marvelled and gave Him thanks.

Chapter X.

And when He was six years old, Mary, His mother, sent

Him to fetch water from the well. And as He went His

pitcher was broken. And going on to the well. He spread

out His upper garment, and di'ew water from the well, and

filled it, and took and brought away the water to His

mother. And she, when she saw, was astonished and

embraced and kissed Him.

Chapter XI.

And when He had reached the eighth year of His age,

Joseph was ordered by a certain rich man to construct

a bedstead for him, for he was a carpenter. And he went

out in the field to collect wood, and Jesus also went with

him. And having cut two pieces of wood, and lopped the

one, he laid it beside the other ; and when he had measured

he found it too stunted. And when he saw he was grieved,

and sought to find another. And when Jesus saw Ho saith

to him. Lay these two together, so as to make both ends

level. And Joseph being in doubt what the young child

meant by this, did what was ordered. And He saith to

him again, Take firm hold of the stunted piece of wood.

And Joseph marvelling took hold of it. Then also Jesus

taking hold of the further extremity pulled at its other end,

and made that piece of wood equal to the other. And Ho
saith to Joseph, Grieve no more, but do thy work without

hindrance. And he, when he saw, marvelled beyond mea-

sure, and saith within himself, Blessed am I that God gave

me such a child. And when they had gone away into the

city, Joseph told Mary. And she when she heard and saw

the strange mighty works of her Son rejoiced, glorifying

Him with the Father and the Holy Ghost, now and ever

and unto the ages of the ages. Amen.



90 The Apocryphal Gospels

II

PARALLELS TO LOGIA.

I.

In Logion III (B) Jesus says of the sons of men * that

they are hliiiid in their heart (cf. Mark iii. 5 Vulg.), the last

complete line on the verso of the papyrus being,

eiCIN KAP,

which would make the reading as far as KapUa certain,

even if nothing more remained. But there are faint traces

of letters below on the ragged edge of the page, from which
it has been conjectured (p. 29 ) that the Logion probably

continued thus,

€
nOYCIN.

The expression ' blind in heart ' can be illustrated by
figures of speech akin to it, but the exact phrase seems to

be of rare occurrence. It occurs again in the Gospel of

Thomas, where in chapter viii of the longer Greek recen-

sion we read (Tisch. p. 148):

—

6e; , kyi\aa€ :
elirev' ,

?] Kapbta.

And as the Jews were encouraging Zacchaeus, the young

child laughed greatly and said. Now let thine occupations

be fruitful, and let the blind in heart see.

Nothing like this is to be found in the short Greek

recension or in the Latin. In the Syriac 'blind' takes

the place of ' blind in heart,' and so in pseudo-Matthew,

chap, xxxi, thus (Tisch. p. 102) :

—

'Tunc lesus laeto vultu subridens de eo dixit cum
imperio cunctis filiis Israel astantibus et audientibus:

* Cf. Psalm iv. 3, viol, ;
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Fructificent infructuosi et videant caeci et claudi ambulent

recte et pauperes fruantur bonis et reviviscant mortui.'

Thus the phrase ' blind in heart,' which has so narrowly

escaped obliteration from the Oxyrhynchus papyrus, has

been lost or reduced to the one word ' blind ' in the

Apocryphal Gospels, except in the short Greek recension of

Evang. T/iomae.

The saying of Jesus in this Gospel,

oi Kapha,

corresponds remarkably with His words in the Logion as

conjecturally restored,

Trj Kaphiq \ .
Having regard to the way in which the Apocryphal

Gospels were made up, we may think it quite possible that

a traditional saying of our Lord about the blind in heart

who see not underlies the saying of the 'young child'

happily preserved in one of them, Let the blind in heart aee.

a.

Restoring the phrase ' blind in heart ' in the Latin parallel

to Evang. Thomae^ B. viii, we should have in pseudo-Matt.

xxxi, as cited above, caeci corde, followed by pauperes.

This further confirms the conjecture that Logion IV on

' poverty ' should be read as a continuation of Logion III

(B) on the ' blind in heart.'

3•

'It is indeed strange that there should be no signs in

literature of the remarkable saying, " Raise the stone, &c."

But we must remember that several Agrapha, hardly less

remarkable, rest upon a single quotation (e. g. 6^ . . .). If that one quotation had been wanting,

the saying would have been lost sight of altogether ' (L. S.

p. 43). Perhaps, however, Logion V is referred to in the

Gospel of Thomas.

With Evang. Thomae, B. ix (p. 88 sq.) compare A. x:

'After a few days, as a certain young man was cleaving

wood in the neighbourhood, the axe fell and cut through
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the base of his foot, and from loss of blood he was at the

point of death. And when there was a clamour and a run-

ning together, the young child Jesus also ran there. And
He forced His way through the crowd, and took hold of

the young man's wounded foot, and straightway it was

healed. And He said to the young man, Arise now : cleave

the wood, and remember me. And the crowd seeing what

had come to pass worshipped the young child, saying, Of

a truth the Spirit of God dwelleth in this young child.'

The Greek texts of this story in the two recensions are

as follows :

—

A. Cap. X (Tisch. p. 150 sq.) : Mer 6\iyas ^^
TLs kv rfj vecuTepos, €€€

hu(r)(^ia€V ?, '^? ^^. be '^?, /6] eKCt. 5 ^^ ,, €4 .' . -^. be yeyovos '76( ,
\eY0VTes' ^veva Oeod evoiKel ev .
. Cap. ix (Tisch. p. 161 sq.): e )(^

Tt? evv ^reee
TTeXenvos, eaLos 7']eev ^ov^]e^v.

vbebpao 6 eKei.

\j/evos ^e^:Xyevo TTobos veavo, 65, ', .
^poevev, eapv .
TravTes ovTes eKel€9 ^.

Tischendorf in Evangel Apocrypha sometimes corrects

clerical errors, and sometimes merely calls attention to

them. On Tiobav in Evang. Thomae, A. x, he writes, 'ita

uterque codex.' At the beginning of the same chapter

he writes, where ' uterque codex .' But in the

translation given above the true reading is assumed to be

ev etova, a phrase found at the beginning of A. xvii

(Tisch. p. 155), 'And after these things, in the neighbour-

hood of Joseph, a certain infant fell ill and died.'

The story told in Evang. Thomae, A. and B. ix may
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have been founded partly upon the latter clause of

Logion V (B),

"Eyeipoy €€9 €.
(€.

^] salient word in the Logion is €€, there. It

is preserved in the Greek recensions of Evang. Thomae,

according to both of Avhich there is one alone cleaving

wood, and Jesus runs and comes with the crowd the7x.

The significance of the word having been forgotten, it

was passed over in the Latin (Tisch. p. 174):

—

' Post paucos vero dies puer quidam in ipso vico findebat

ligna percussitque pedem suum. Et cum venisset turba

multa ad eum, ve7iit et lesus cum illis. Et tetigit pedem
qui laesus fuerat, et subito sanus factus est. Dixit autem

ei lesus : Surge et finde ligna et memora mei. Cum autem

vidisset turba signa quae cum eo facta sunt, adoraverunt

lesum et dixerunt: Vere certissime credimus quia deus est.'

Li another form of the narrative (Tisch., p. 174 .) we
read, 'Et cum turba vicinorum cucurrisset ad eum, venit

lesuSy unxit in pede illius &c.,' where again there is no

word for eKet.

TO ] In Evang. Thomae, A. and B. ix

respectively, we have in the narrative and, and in the saying of Jesus and, while in both recensions, as we have

seen, we find €, which occurs twice in the Logion.

The Logion having perhaps suggested the saying of Jesus

to the woodcutter, details of the narrative not accounted

for by the Logion ma}'' either have been drawn from other

sources, or simply invented by the pseudo- Evangelist.

Twenty years ago. Dr. J. M. Cotterill in his Peregrinus

Proteus pointed out that some curious things in the Gospel

of Thomas may have been suggested by verses of the Old

Testament.

The story of the broken pitcher (p. 89) runs thus in

A. xi :
' And when He was six years old. His mother sent

Him to draw water and bring it to the house, having given



94 The Apocryphal Gospels

Him a pitcher. And He being jostled in the crowd, the

pitcher was broken. But Jesus spread out the cloak which

He wore, and filled it Avith water, and brought it to His

mother. And when His mother saw the miracle which

was done, she kissed Him, and kept in herself the mysteries

which she saw Him do.'

Compare jpseudo-Matthew, xxxiii (Tisch. p. 103) :

—

' Erat autem lesus annorum sex, et misit ilium mater sua

cum hydria ad fontem haurire aquam cum infantibus. Et

contigit postquam hausit aquam, ut quidam ex infantibus

impegerit eum et conquassaverit hydriam et fregerit earn.

At lesus expandit pallium quo utebatur, et suscepit in

palHo suo tantum aquae quantum erat in hydria, et por-

tavit earn matri suae. At ilia videns mirabatur, et cogi-

tabat intra se, et condebat omnia haec in corde suo.'

According to another account, a girl is sent for the water,

and her pitcher is broken at the vvell. Then Jesus comes,

carries water in His cloak to His mother, and also by

His word joins the fragments of the pitcher together (Tisch.

p. 103 n.) :—
' Cum beata Maria misisset puellam suam cum hydria, et

multitudo mulierum ad fontem coadunata fuisset, propter

pressuram eorum fracta est hj^dria quam dominica puella

portaverat. Tunc pervenit lesus ad fontem, implevit pal-

lium suum aqua et tulit matri suae. Deinde coUigens

fragmenta hydriae insimul iungens verbo suo solidavit ita

quod scissurae in ea signum minime videretur. Tunc beata

Maria osculata est lesum dicens : Benedictus sit Deus qui

nobis talem filium dedit.' There is a reading, 'Et cum

venisset ad ^:>uieu?ii/ cf. in Ev. Thorn. Lat. ix, 'Cumque

venisset lesus ad fontem vel ad puteum ' (Tisch. p. 174 sq.).

Comparing Evang. Thomae, B. x, ex . . .-
vhpia . . -, and the other versions of the story, we

may conclude that it is based partly on Eccles. xii. 6, ' and

the pitcher is broken at the well,' LXX ^
vbpia iirl . The words pitcher and well in the

translation on p. 89 will serve to remind the reader of

Ecclesiastes in the Authorized Version.
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The use of one of His garments by Jesus in place of

a waterpot was probably suggested by Prov. xxx. 4

:

Who hath gathered the wind in his fists'?

Who hath hound the tvaters in his garment ?

AYho hath established all the ends of the earth 1

What is his name, and what is his son's name, if thou

knoAvest ?

Dr. Cotterill, before the finding of the Logia, suggested

that the story of the woodcutter in the Gospel of Thomas is

founded upon the verse Eccles. x. 9, which some suppose to

be referred to in Logion V, 'Whoso removeth stones shall

be hurt therewith ; and he that cleaveth ivood()
shall be endangered thereby.' Gregory Thaumaturgus, it

was added, wrote in his Metaphrasis of Ecclesiastes, that

a woodcutter is in danger from his own axe, the head of

which may fall from the handle, iv

oXaec ( be^ ^ba, 6 (-. ' In Eccles. there is no mention of an axe. In

Evang. Thorn. B,,^ is the word ; in A, ; and in

the latter ^ is said. The words ^^
are in both versions/

The author of the story in Evang. Thomae may have

used the Metaphrasis ; or Gregory may be thought to have

used Evang. Thomae, which in some form existed at an

early date ; or, writing independently of one another, they

may both have used 2 Kings vi. 5, ' But as one was felling

a beam, the axe head fell into the water,' This with Eccles.

x. 9 and without the Metaphrasis may have suggested the

accident to the woodcutter in Evang. Thomae. Logion V
would then account for the appearance of Jesus e/cei, there,

and for His words, Cleave , or Cleave , the

word for Cleave being in Evang. Thomae B,, exactly

as in the Logion.

If Logion V and Eccles. x. 9 were used in the story of

the woodcutter, it may be thought that somewhere in the
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Apocryphal Gospels there should be, or have been, a refer-

ence to the slone or stones of the Logion and Ecclesiastes.

In Evang. TItomae, B. iv (p. 86) there is a story about

a stone, but in the parallel passages oi Evangelia A2)ocrypha

the ' stone ' has fallen out. Thus in Evang. Thomae, A. iv,

we read (Tisch. p. 143) :

—

Eira ei:opev€TO rijs ^,
bLep et? ,
and in cap. of the Latin (ib. p. 168) :

—

' Et post paucos dies deambulante lesu cum loseph per

villam concurrit de infantibus unus et percussit lesum in

ulnas,' without mention of the stone in either version.

The Greek of B. iv on the stone is as follows (Tisch.

P-I59):—
Mera 5e TLvas $ bL€p^oevo Tij?, 'naihiov. €€ 6 ^' 6bov .
€45^€ ^. €5 e^e-- \iyovT€S' ^ (, ?

ipyov yiveTai ; ^
[sic") irpbs kiyovTcs . . .

This is a more likely account of the matter. The child

having maliciously thrown a stone at Jesus, his mischief

recoils upon himself and occasions his death (p. 86), in

accordance with Prov. xxvi. 27 :

Whoso diggeth a pit shall fall therein

:

And he that roUeth a stone, it shall return upon him.

This verse alone might have suggested to pseudo-Thomas

the child's throwing of a stone with fatal consequence to

the thrower ; but it does not account for the part which

Jesus plays in the story, which, like the story of the wood-

cutter, may have been made up from two or more sources

in combination. We have to consider whether it refers to

Logion V and Eccles. x. 8-9 :

He that diggeth a pit shall fall into it

;

And whoso breaketh an hedge, a serpent shall bite him.

Whoso removeth stones shall be hurt therewith

;

He that cleaveth wood shall be endangered thereby.
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Whoso removeth etc.] In Field's Heicajjla, Symmachus is

quoted for the rendering XCOovs, one

raising stones into mid-air shall he injured. If the clause

could be so rendered, it could be made to mean the same as

'he that rolleth a stone &c.' in the verse Prov. xxvi. 27,

the first hemistich of which agrees with Eccles. x. 8 a.

A like turn might then have been given to iyeipov, the words following which in the Logion may have

suggested the presence of Jesus cKei, there.

serpent shall bite hini] Supposing the pseudo-Thomas

to have had this in mind incidentally as part of a passage

of Scripture which he had been using as suggested, the

reader may think that he ought to have made up a story

about the 'serpent.' Accordingly we read in Evang. Thomae,

A. xvi (Tisch. p. 154 sq.) :

—

" be^ ?/€ ei? ' 6e^. €$ ,^
(baKe yjeipav. \^ ba^
4$( 6 ttovos, (,

Ifteiyer * 6 .
Joseph sends his son James to gather wood. As he is

gathering the sticks, a viper bites his hand. Jesus who is

there blows upon the bite : the pain ceases : the least bursts:

and James remains whole, Jesus—not according to the

Logion—healing one of ' them that knew Him.'

This refers obviously to Acts xxviii. 3-5

:

' But when Paul had gathered a bundle of sticks, and laid

them on the fii'e, there came a viper out of the heat, and

fastened on ?iis hand. . . . And he shook off the head into

the fire, and felt no harm.'

Nevertheless, the story in Evang. Thomae may be traced

indirectly to the saying about the serpent in Ecclesiastes.

This would have suggested parallels, including the bursting

of the dragon in Bel and the Dragon (ver. 27 buppayr]) ; and

* The sense required being stood up, the original may have been las, for

which the Septuagint has,, (. . .).
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a selection of materials would then have been made from

the group of passages thus brought together.

So the stone in Logion V would have suggested other

sayings about stones, from which a story might have been

made up, with or without direct use of the Logion itself.

But this was wanted to connect the raising of the stone,

in some sense of the words, vith the presence of Jesus.

In Evang. Thomae, A. xviii, there is the story (Tisch.

p. T55sq.):—

Mera 6e ? €49 -
*, 6? ^ ( CKet. ^€4 €€ ^ x^Lpos elnev'

€,,, itoUi ( . €<€€.
There is building, and a great tumult. Jesus appears

there, sees a man lying dead, and raises him to life, saying,

' To thee I say, man, arise : do thy work.'

His work was presumably building work, and therefore of

the nature of that spoken of in the Logion taken literally,

' Raise the stone, cleave the wood,* The last clause of the

Logion might accordingly be paraphrased,

Do thy ivorh, and I will he with thee.

In the last chapter of Evang. Thomae, (p. 89), Jesus

says to Joseph 'the carpenter,'

TTOtei? epyov,
Do thy work luithout hindrance.

Logion VI, ovhl larpos ttolu OepaTreias, neither doeth a

physician healings.

The phrase OepaTTiCas is found again in a reading of

* Hermas, Sim. ix. 3. i, 5e . . .' ((.
When the stones have been raised up, the colossal man, the ' Lord of the

whole tower ' (ix. 6, 7), visits the structure.
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a passage of Protevangclium Jacohi, as shall point out

after noticing some things in the previous narrative.

Chapter xvi (Tisch. p. 30 sq.) : d-nev 6 Upevs'?' 7rapeAa/3es e/c , TrepibaKpvs

kyw^TO '. Up^vs' 9 rijs(, ^'ep€l (. 6 Upevs (iroTLaev ,
els . €.€ be, €€€ ets ' ^'(? 6? on ( ev.

emev 6 iepevs' el KVpLos 6 Oebs (^, oibe€ ^.
Here we have a story about Joseph and the mother of

our Lord made up from Num. v. 24, ' And he shall cause

the woman to drink the water of bitterness (LXX) that causeth the curse,' and the pericope of the

Woman taken in Adultery. On the birth of Jesus, the

priest causes Joseph, and then Mary, to drink the water

Trjs eAey^ew?, and when nothing happens to either, the priest

says, 'If the Lord God hath not manifested your sins,

neither do I judge you.' The Protevangeliuin has the

various readings,, found in St. John viii. 11,

' Neither do I condemn thee.'

Salome, at the end of Protevang. xix, expresses her doubt

in the form of a parody on words of St. Thomas in the

Fourth Gospel ; and in the next chapter, having suffered

the penalty of her unbelief, she says (Tisch. p. 38): 'Make

me not an example (Matt. i. 19) to the sons of Israel, but

restore me to the poor ; for Thou, Lord, knowest that in

Thy name I performed (v. 1. kiioiovv) tols depaTidas .'
Thus the phrase Oepaiieias is found in a reading of

the Protevangelium,

TAC eePAneiAC .
Compare in Acta Pilati, B. i (Tisch. p. 288) : ei

TAC IATP€IAC, ' be-
evos 06..

2
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III

ADDITIONAL NOTES

I.

Joseph the Carpenter.

'And when He had reached the eighth year of His age,

Joseph was ordered by a certain rich man to construct

a bedstead for him, for he was a carpenter.' See Evang.

Thomae, B. xi (p. 89), comparing in Canonical Gospels, ' Is

not this the carpenter's son ?
' (Matt. xiii. 5^},

' Is not this

the carpenter ? ' (Mark vi. 3).

The story of the bedstead according to Evang. Thomae

A. xiii (Tisch. p. 152) begins with the statement that Joseph

was a carpenter, and made ploughs and yokes. In Justin's

Tryjjho, as quoted above (p. S3\ i^ is said that Jesus

Himself made ploughs and yokes. Pseudo-Thomas, pre-

sumably playing upon the same tradition, first makes

Joseph the subject of it, and then represents Jesus as

miraculously taking part in the works of Joseph.

For the bed is shorter than that a man can stretch

himself on it (Isa. xxviii. 20). The miracle of the bedstead,

like other curiosities of the Gospels of the Infancy, may be

thought not to have been created out of nothing. Supposing

pseudo -Thomas to have used Prov. xxx. 4, ' Who hath

bound the waters in his garment ?'
(p. 95), Dr. Cotterill goes

on to suggest that the next clause, ' Who hath established

(LXX() all the ends of the earth 1 ', gave rise to the

story in question, in which it is said, 'Then also Jesus

erepov ...' (. xi. Tisch. p. 162): He
takes hold of the other end, and makes the two pieces of

wood equal in length.

This alone is scarcely a sufficient basis for the narrative.

But Isaiah's '13 ^, ' the bed is too short' (Sym. & Theodot.€) may have given the first hint of a bedstead of
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which a part was too short(^), and an expression

may then have been borroved from the verse Prov. xxx. 4,

which the writer had in mind.

It is, however, possible, as I see on further consideration

of the verse, that Prov. xxx. 4 itself in the Hebrew suggested. For }*"]«, earth, may be written ares ; and

St. Jerome, as quoted in Field's Hexai^la, writes on Diy, bed,

in Amos iii. 12, ' sed pro hoc verbo ares, quod Aq. interpre-

tatus est grabatum . . .'. Isaiah xxviii. 20 might then have

suggested that a limb of the bedstead was. The
word for bedstead is associated in the New Testament with

miracles of healing.

3.

The Gospel of pseudo-Matthew.

Pseudo-Matthew relates (cap. xx, Tisch. p. 87) that the

mother of our Lord on the third day of the journey to Egypt,

as she sat heated and tired under a palm-tree in the wilder-

ness, looked up and longed to partake of its fruits. Joseph

expostulates, explaining that on account of the great height

of the tree this was not to be thought of. Thereupon the

infant Jesus commands the tree to bow down and refresh

His mother with its fruits. And forthwith at His word
inclinavit palma cacumen suum usque ad plantas Mariae,

the tree bent down its top to her feet. When they had

gathered all its fruits, it remained bent down (indinata),

waiting for the command to rise up again (ut i^esurgeret)
;

and when Jesus speaks the word, statim erecta est palma :

it erects itself, and most clear, cool, sweet waters, begin to

flow out through its roots.

Compare in Epist. Barn. xii. i, ' Likewise again He
giveth intimation concerning the cross in another prophet,

saying, And ivhen shall these things be accomplished!'

saith the Lord. When a tree is bent dotvn and rises

again, and when blood shall drop out of a tree.'

The Greek and the Latin of the first part of this

apocryphal saying are" ^ avaarfj, and,

' Cum lignum inclinatum fuerit et resurrexerit.' Pseudo-
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Matthew's story of the pahn-tree may have been founded

upon this. The story is told also of a cherry-tree 'in the

garden gay,' in a carol quoted by Mr. B. Harris Cowper
(Ajyoci^jphal GospeL•) 'irom a chap-book printed in or about

1843 at Birmingham.'

3•

The Gospel of Peter.

(i) In the Akhmim Fragment of the Gospel of Peter the

cross at the Resurrection comes up from the underworld.

The words in Epist. Barn, xii, . . .}, which

mean there, when the cross shall rise up again, may have

been known to pseudo-Peter, and would have suggested

his resurrection of the cross. See also Resch, Paralleltexte

zu den Evangelien, Matt, xxviii. 2-4.

(2) The cross on its resurrection is asked, Didst thou

preach to them that sleep ?, and utters the response, ' Yea.'

This was XSyos 6 , the word of the cross (i Cor.

i. 18). So the Midrash proves from the 'word ' of the frogs

in the Hebrew of Exod. viii. 1 2 that ' the frogs spoke.'

(3) In the writer's art. 3 on the Gospel of Peter in the

Guardian (Feb. 7, 1 894) it was suggested that 'Peter' alludes

to the maltreatment of the scapegoat, which in Epist. Barn.

vii. and elsewhere is assumed to have been enjoined and

practised :
' Give heed how the type of Jesus is made

manifest. And spit ye all upon it, and pierce it, . . . and

so let it be cast into the wilderness.' According to the

Mishnah (Yoma, vi. 4), the Babylonians plucked its hair,

but the Gemara explains ' Babylonians ' by Alexandrines.

Perhaps the Egyptian Gospel suggested pseudo - Peter's

...

The Egyptian Gospel.

The last things will be as the first (p. 72) when the two

shall he one (p. 70). The proposed derivation of the saying

eCTAI TA eN
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from Genesis is confirmed by other words in the replies of

the Lord to Salome according to the Gospel -
(•49).

rfi]], ttotc 1(,€
KvpLOs' Me')(pts € ^ . . ., be } . . ." ttjs-^ h'bva, ^ bvo €V,

appev€ ^, appev ovTe.
Turning to the Old Testament for an answer to the

question about death, we find there the explanation of the

form of these mysterious sayings to Salome, namely in

the verses of Genesis ii-iii

:

ii. 2^ And the Lord God caused a deep sleep to fall upon

the man, and he slept ; and he took one of his ribs . . .

2^ and the rib, which the Lord God had taken from the

man, builded he into a woman, and he brought her unto

the man . . .
^* Therefore shall a man leave his father

and his mother and cleave unto his wife : and they

(LXX the two) shall be one flesh, ^s ^^^j t,hey were both

(LXX the two) naked, the man and his wife, and they were

not ashamed.

iii. ^ Now the serpent was more subtil than every beast

of the field . . . And he said unto the woman, Yea, hath God
said. Ye shall not eat of every tree of the garden "?

^ And the

woman said unto the serpent, Of the fruit of the trees of the

garden we may eat :
^ but of the fruit of the tree which is

in the midst of the garden, God hath said, Ye shall not eat

of it, neither shall ye touch it, lest ye die. ^ And . . . she

took of the fruit thereof, and did eat ; and she gave also

unto her husband with her, and he did eat. '^And the

eyes of them both (LXX t?te tiuo) were opened, and they

knew that they were naked ; and they sewed fig leaves

together, and made themselves aprons . . .
^^ Unto the woman

he said, ... in sorrow thou shalt bring forth children . . .

^^And unto Adam he said, . . . ^^thou shalt eat the herb of

the field ;
^^ in the sweat of thy face shalt thou eat bread,

till thou return unto the ground ; for . . . dust thou art, and

unto dust shalt thou return . . . ^^And the Lord God made
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for Adam and for his wife coats of skins, and clothed

i^vihvviv) them.

' TToVe Qavaros i\ The reply is, Death shall prevail as

long as ye tuomen bring forth, because ' unto the woman he

said, thou shalt bring forth, and to Adam, . . . unto

dust shalt thou return.' Death and birth are set over

against one another : the one will go on as long as the other.

In the world to come there will be no death and no in-

creasing and multiplying (Matt. xxii. 30, Rev. xxi. 4,

Jewish Fathers, iii. n. 40)." ] Eat every herb, but that which hath

bitterness eat not. Adam and Eve might eat of every tree

but one, ' the tree of the knowledge of good and evil.' Cf.

' and thou shalt eat the herb{) of the field.'

T}]v h\ ] Compare Eccles. i. 18^. Wisdom viii. ] 6 '
?.

?/? L•ha'\ When ye trample the clothing

of shame. Adam and Eve were at first ' naked and not

ashamed.' Afterwards they were ashamed (iii. 7 sq.), and

God clothed them.

TO, eV] When the two become one * again, not male»

not female, but male and female in one (p. 70) : man the

right side and woman the left {Jewish Fathers, ii. n. 17).

Thus the doctrine of 7^ight and left comes under the same

category as ' The two shall be one.'

If mystical sayings to Salome based on words of Genesis

were in the Egyptian Gospel, it may have comprised other

such adaptations from the ancient Scriptures. Thus it may
have contained (i) the substance of what Barnabas has

to say on the ceremonies of the Day of Atonement:

(2) Logion , derived from words of the Law and the

Prophets relating to that Day : and (3) Logion III, a

* With the Preacher's, ' two together are better than one alone,' compare,

' It is not good that the man should be alone.'
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variation upon words of or concerning Wisdom in the

Old Testament (p. 81) and the Apocrypha. The same

Gospel may have included Logion VIII, if this was an

application of the doctrine of right and left (p, 6^).

Lastly, if the Gospel of Thomas shews traces of one or

more of the Oxyrhynchus Logia, and if these are excerpts

from the Egyptian Gospel, we are thus brought to the not

unreasonable conclusion, that the eclectic author of a later

Gospel romance had recourse for some of his multifarious

materials to the then famous Gospel according to the

Egyptians.

THE END.
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